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PREFACE.

And I saw in the right hand of him that sat on the throne,
a book written within and without, sealed with seven seals
(Apoc. v. 1). '

This book is the same as that which is mentioned by the
Prophet Ezechiel: And I looked, and behold a hand was
sent to e, wherein was a book volled up : and he spread it
before me, and it was written within and without: and
there were written in it lamentations, and canticles, and wo
(Ezech. ii. 9).

Amongst the many interpretations of this mysterious
book given by commentators, I find one which refers it to
our Lord’s sacred Passion, that foo£ which was opened and
extended when Christ was nailed to the cross, and in which
all Christian virtues can be read and studied.

It was written within and without. Within, in the
sorrow and the sadness of Christ’s soul—without, in the
wounds of Hissacred body. And this book was sealed with |
seven seals, which are thus enumerated and interpreted :—
1. The weakness of Him who was omnipotent. 2. The
intense pain and suffering of Him who was impassible.
3. The foolishness before men of Him who was the Wisdom
of the Father. 4. The greatest poverty in the God of riches,
in Whom all treasures are to be found. 5. The lowest grade
of ignominy in the highest Majesty. 6. The greatest
dereliction joined to the greatest union with God. 7. The
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greatest severity united to the most perfect love of a Father
towards His Son.

It contained Jamentations, and canticles, and wo. Lamenta-
tions and wo, in the history of His sufferings and death—
canticles, in the hope and happiness of His resurrection
after death.

This book, considered as that of the Passion and death
of Christ, or that in which His Passion and death are
written, contains the record of the greatness of the charity
of Christ towards men.

It was formerly closed and sealed. This was the case
before the Incarnation, and during the lifetime of our
Saviour. It was opened in His Passion, when the
omnipotent power and divinity that had remained con-
cealed in the human form manifested itself in His death on
the cross, at which moment the earth quaked, and the rocks
were broken, and the veil of the temple was rent in two ;
when the centurion, and those who were with him, went
down from Calvary, striking their breasts, and saying:
Indeed this man was the Son of God.

When that dook was opened, men were able to read the
writing. It was written, as we are told, wit/zin and without.
The writing inside was the Word of God, which was written
on the humanity of Christ by the operation of the Holy
Ghost. The outside writing recorded the injuries, the
wounds, the shedding of the precious blood, and the
ignominy of the cross, which His cruel persecutors had
written in so many dark letters.

It is chiefly the outside writing of this dooZ which forms
the subject of this work—the narrative of the wounds,

ignominies and sufferings endured by our divine Saviour
M A
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in His bitter Passion. These are considered not so much
in the mystical and internal sense, as in their literal and
historical 'meaning, and in my treatment of them the
following method has been observed. ’ '

At the beginning of each chapter, I give in English the
text of the Gospel narrative, according to the harmony of
the four Evangelists. The comments and notes are then
given to explain the meaning of the text, and the various
circumstances in connection with the events of the
Passion.

The first three chapters are devoted to the immediate
antecedents of the Passion, namely, Christ foretelling His
sufferings ; the Last Supper, and the Institution of the
Blessed Sacrament.

The subsequent chapters treat of the various events of
the Passion in the order in which they happened. A
special chapter is given on the Last Seven Words ; another,
on the Resurrection of Christ; together with a concluding
chapter on the Seven Dolours of our Blessed Lady, in
which each of her dolours is separately considered.

An Appendix is added, containin® instructions on the
erection and the manner of visiting the Stations, or the Via
Crucis—that chief devotional exercise in honour of our
Saviour’s Passion and death.

The pious reflections and affections contained in so many-
useful books on the Passion alréady published, are not in-
troduced into this work, but are left entirely to the disposition
and devotion of the reader; my object being to bring
before the mind as clearly and accurately as possible the
subject matter for these reflections and affections, as
supplied by the details of the history of the Passion.
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The numerous works already published on the Passion
are, for the most part, confined to the domain of piety, and
on that account are most valuable and useful to devout
souls; but I believe it will be equally useful, for the purpose
of piety and devotion, to study the Passion from a historical
and exegetical point of view. Inasmuch as to wmeditate
does not mean to zink of nothing, the mind has to be
supplied with knowledge derived from history and Scriptural
exegesis, that it may be able to profit by the time spent in
prayer, and this knowledge is the foundation on which the
whole meditation rests.

It is, therefore, my earnest hope that this work may serve
as a help to devout souls who are accustomed to the prac-
tice of daily meditation ; that to the faithful in general it
may be the means of making the sufferings of our divine
Redeemer more known and better understood ; and that, in
the words of Mgr. Isoard, Bishop of Annecy, a complete
history of our Saviour’s Passion, well studied and explained,
may prove a signal advantage and a great blessing in
every Christian parish into which it may be introduced.

Since the time of Grist’s death, this writing in the book
of His Passion has been continually read, but not fully
understood by all; because he who regards the Passion of
Christ by faith only, and not in work, is, in a spiritual
sense, a child who understands not what he reads; he who
copies the Passion by suffering patiently and labouring
earnestly in the faithful observance of the Christian
precepts, reads this writing, and, understanding it, makes
progress in virtue ; but he who perseveres to the end in
carrying the cross of Christ, will understand perfectly the
full meaning contained in our Saviour’s Passion. In this,
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according to St. Laurence Justinian, the Divine Wisdom
collected the abbreviation of His law, the sacraments of
salvation, the compendium of charity, the height of perfec-
tion, the standard of all virtues, and the whole economy of
human redemption—all of which He included in this
volume of His Passion ; wherefore, when He had finished
writing, and nothing more remained to be written, He said :
Consummatum est—it is consummated (St. Laurence Just.
de triumph. Chr. agon. C. 20).

ST. JOSEPH'S RETREAT,
HIGHGATE,
LonDON, N,

Feast of the Sacred Heart of Jesus, 1890.
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NOTICE.

i~ E——

1. In the Scripture narrative of the Passion, I have not
thought it necessary to quote the chapters, as it is suffi-
ciently well known that that narrative is contained in the
26th and 27th chapters of St. Matthew’s Gospel ; in the
14th and 15th of St. Mark’s; in the 22nd and 23rd of St.
Luke’s, and in the 18th and 19th of St. John’s. The other
Scriptural texts are quoted by chapter and verse.

2. The text of the Gospels is according to the translation
of the New Testament published by the English College at
Rheims, as it is the text commonly used by the faithful, and
approved by the bishops in England and Ireland. The
letters indicating the text are to be understood: {Mt.)
St. Matthew; (M.) St. Mark; (L.) St. Luke, and (J.)
St. John. '

3. The harmony of the Gospel narrative of the Passion
is according to that .given by the Rev. Fr. Seraphim, &
corde fesu (Passionist), in a work entitled, Promptuarium
Lcclesiasticum super Passione Jesu Christi. .

4. I think it necessary to state that the passages from the
Trathers, in some instances, are intended rather to éonvey
the meaning of the Father referred to, than his exact words.
And some of the quotations are not taken from original
sources,- but from different trustworthy authors. I have
endeavoured to give all the references as accurately as
possible in the foot-notes throughout the work. )

ST. JOSEPH’é. RETiii:AT,
Feast of the Sacred Heart of [esus, 1890.



HISTORY OF THE PASSION,

BEING THE

GOSPEL NARRATIVE

OF THE

SUFFERINGS OF JESUS CHRIST.

—————

CHAPTER 1.
CHRIS’I; ForeETELLS His PAssION.

THE Passion of Christ was prefigured and foretold in many places
and in many ways in the Holy Scriptures. Christ Himself more
than once foreto!d His Passion, and it is to His own predictions
that this Chapter is devoted.

The first time that He foretold His Passion was after He had
retired into the parts of Cesarea Phillippi, and is thus related by
St. Matthew (xvi. 13, ¢ seq.) :—And Jesus came into the quarters of
Cesarea PlLilipp: : and He asked His disciples, s.iying : - Whom do men
say that the Son of manis? But lhey said : Some John the Baptist ;
and other some Elias, and others Jeremias, or one of the prophets. Jesus
saith to them : But whom do you say that I am? Simon Peler
answered and said: Thow art Christ, the Son of the living God.
And Jesus answering, said to him : Blessed art thou, Simon Bar-Jona,
because flesh and blood hath not revealed it fo thee, but my Father whe
is tn heaven. And I say to thee, thou art Peter, and upon this rock 1
will build my Church, and the gates of hell shall not prevail against

7, &, &
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- From that time Jesus began lo shew to his disciples that he niist go
to _Jerusalem, and suffer many things from the Ancients and S ribes
and Chief-priests, and be put to death, and the third day risc aain.
And Peter taking him, began to rebuke him, saying : Lord, be it jar
Srom thee, this shall not be unto thee. Who, turning, said to Iiter :

Go behind me, Satan, thow art a scandal unto me; because i/ron
savourest not the things that are of God, but the things that ar: of
men.  Then Jesus said to kis disciples: if any man will come ajter
me, let him deny himself, and take up his cross and jfollow me.
For what doth it profit a man if he gain the whole world and suijir
the loss of his soul? For the Son of man shall come in the glory of
his Futher with his Angels, and then will he render to every suan
according to his works.

The second time that Christ foretold His Passion was afier
His transfiguration on the mount. . Having descended from
the mountain, and when they abode together in Galilee, Ile said
to His disciples (St. Matthew, xvii. 21) :—Z%e Son of man shall be
betrayed into the hands of men, they shall kill him, and the third
day /e shall rise again.

Then, after raising Lazarus from the dead, St. John gives the
account of what took place (xi. 47) :—Z%e Chief-priests, thercfore,
and the Pharisees gathered, a Council, and said : What do we, for
this man doth many miracles. But one of them named Caiphas,
being the High-priest that year, said to them: You know nothing.
WNeither do you consider that it is expedieut for you that one man
should die for the people, and that the whole nation perish not. And
this he spoke not of himself, but being the High-priest of that year, he
prophesied that Jesus should die for the nation. From that day, there-
Jore, they devised to put him to death.

Jesus, therefore, knowing the evil intention of the Chief-priests
and the Scribes, retired to the confines of Judea, to the town of
Ephrem, and when the Pasch was drawing near, He went up to
Jerusalem with His twelve Apostles, and predicted His Puassion
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a third time in the words of St. Luke (xviii. 31):—Bekold we go np
o Jerusalem, and all things skall be accomplished whick were written
by the prophets concerning the Son of man. For he shall be delivered
up to the gentiles, and shall be mocked and scourged, and spit upon.
And afler they have scourged him, they will put him to death; and the
third day he shall rise again. And they understood none of these things.

wddnn the Tuesday evening after Palm Sunday: Jesus said fo lus
disciples : You know that afier three days shall be the Pasch, and the
Son of man shall be delivered up to be crucified (St. Matthew, xxvi.).
This was the fourth time that Christ predicted His Passion. Z%en,
says St. Matthew (that is, on the Wednesday, the following day,
in the morning), were gathered together the Chief-priests and Ancients
of the people into the court of the High-priest, who was called Caiphas,
AAnd they consulted together that by sublilly they might apprehend
Jesus and put him to death.  But they said not on the festival day,
lest perhaps there should be a tumult among the people.

Judas Iscariot, one of the twelve, was present at this Council
mecting.  And on the Saturday previous he was present in the
house of Simon the leper, on the occasion when Magdalen
poured the precious ointment on the head of Jesus, and when he
resolved in his heart to betray and sell Christ to the Jews. S~
Matthew continues :— Z%en went one of the twelve, who was called
Judas Iscarivt, to the Chief-priests, and said to them, what 0ill you
give me, and I will deliver him unto you? But they appointed Jim
thirty pieces of silver. And from thenceforth he sought opportunity
2o betray him.

According to the above narrative, we have four distinct pro-
phecies made by our Lord concerning His Passion. The first,
when in the parts of Cesarea Philippi, after he had confirmed the
Apostles in their faith. The second, after His transfiguration.
The third, about ten days before His death, when He was going up to
Jerusalem with His twelve Apostles. The fourth, onthe Tuesday
after Palm Sunday, when He said to His disciples :— You know
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tors, the members of the Council, #e Scribes, that is, the doctors
of the Law ; and the Clief-priests, that is, the heads of the priestly
families and those who are mentioned by name in the history of
the Passion—namely, Annas and Caiphas.

He then mentions two other events: (1) He will be put lo
death. (2.) He will rise again on the third day. His death will
be the last triumph of human power over him. His enemies will
triumph for a moment in His death, but this will not be for long.
Were His power only human, their victory would be complete.
For this reason he’ would encourage His Apostles by again remind-
ing them of His divinity, by telling them that He would triumph
over death by His resurrection on the third day.

In this prophecy we are reminded of three great mysteries. The
Divinity of Christ, His Death, and His Resurrection. And by
participation in them we can refer to the three great mysteries of a
Christian—Baptism, which renders him a child of God by grace;
Death, which renders him an object of contempt to the world ;
and Resurrection, which is his hope, and which will introduce him
to his future inheritance.

The second prophecy of Christ regarding His Passion was after
His transfiguration on Mount Thabor. This event took place
probably on the 6th of August, in the third year of His preaching.
Thabor is a mountain in Galilee, between Nazareth aud Tiberi-
ades ; and it was when Christ abode in Galilee with His disciples
that he revealed once more His Passion.

The terms of this second prediction are the same as those
used on a former occasion. In it He foretels three things:—(1.)
That the Son of man shall be delivered into the hands of men.
(2.) That they will put Him to death. (3.) That He will rise
from the dead on the third day.

This revelation was made to them after He had manifested His
divine power and glory in the transfiguration, and at a time when
they were all filled with admiration, and praised God on account
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of the wondrous works which they were every day witllessing.
It was also immediately after He had worked a miracle, by curing
one possessed by the evil spirit.

**" The revelation of His Passion at such a time made a deep im-
pression on His Apostles.  They were, according to the Evange-
list, exceedingly troubled. Their ignorance and frailty must call
forth our compassion.

They knew now that Christ was the Son of God. They recog-
nised Him as their King and as the promised Messiah ; and yet
they were ignorant of the nature of that Kingdom and the manner
in which it was to be established. They were, therefore, perplexed
and troubled at hearing this prophecy.

The third time he predicted His Passion was after the resuscita- -
tion of Lazarus and the meeting of the Council of the Jews, when
it was decided that He should be put to death.

As stated in the narrative, Jesus knowing the evil intentions of
the Chief priests and Scribes, retired to the confines of Judea, to
the town of Ephrem, where He remained until within ten days of {
His death, He had already twice spoken to His Apostles of His
death—once in the month of July, in the third year of His preach-
ing, and again in the month of August following ; and now, within
ten days of his death, when going up to Jerusalem for the last time,
He spoke to His Apostles once more on this subject, beginning
with the words :—Bekold we go up to Jerusalem, and all things shall
be accomplished which were written by the prophets concerning the Son of
man. St. Mark tells us that ey were on their way up to _Jerusalem;
and Jesus preceded them ; and they were astonished ; and they following
kimwere afraid. By which is shown the alacrity and willingness of
Christ in going todeath,and the admirationand fears of His Apostles.

As Jesus was making the journey in this manner, He waited
until the twelve Apostles came up to Him, and then taking them
apart, each one separately it wou'd appear, he told them of His
sufferings and death.
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The details of tais prophecy are substantially the same as on
former occasions, but He enters more minutely into the particulars
of His Passion. He says in the Gospel of St. Mark, that He will
be delivered up to the Chief-priests and Scribes and Ancients.
These were the persons who composed the Supreme Council of the
Jews, the Sanhedrim. This Council of the Jews, as described by
arecent author,* was composed of 71 persons. It consisted of
three courts or houses, the Sopherim, or Teachers of the Law ; the
College of the High-priests, and the house of the Elders. The
president, or head of the Council, bore the title of Nasi, and was not
necessarily the High-priest. In Numbers, xi. 16, we read, that God
commanded Moses to call together 70 of the Elders, and to put his

" spirit upon them.

The first, or Upper House, was the House of the Lawyers, and it
had originally supreme power of life and death. But when the
Romans conquered Palestine, and converted Judea into a Roman
Province, their power was taken from them, and all those cases
which had been tried in the Court of the Lawyers were heard by
the Roman Preator.

This House, accordingly, practically dissolved. It had nothing
to do, the Sceptre was taken from it, and its lawgiver was divested
of all power.

The second House was that of the Chief priests. At the head
of it sat the High-priest, and it was made up of the heads of the
twenty-four priestly families, and of the heads of the department
connected with the ministry of the Temple. The membersall bore
the title of “Chief-priests” (apxuepeis). They decided in all_
spiritual matters as to faith and heresy. This House remained in
full activity after the abrogation of the first, and thus the High-
priest became the virtual head of the Jewish Council.

The third House was that of the Elders (Ancients), and was
made up of the representatives of the great Jewish families and

* Baring Gould.
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Rabbis of note. They went by the name of the Elders (An-
cients), and continued to sit with the second House. From this
we can understand what is meant by “the Chief-priests and the
Elders (Ancients).”

I shall have occasion to refer again to this Council and its
meetings in the subsequent history of the Passion at the trials of
Christ,

The text goes on to say:—dAnd they will deliver him to the
gentiles, that is, to the Roman Governor, Pontius Pilate, and his
soldiers. He uses an antithesis here, as it were between the Jews
and gentiles, as if He had said, “It is not enough that he be
delivered up to the Jews, his friends and his own people, but he
must be handed over to the persecution of his enemies, the gen-
tiles, that he may be more cruelly tortured and finally crucified.”

And the third day he will rise. Whenever our Lord pre-
dicted His Passion, He also told them of His resurrection, so that
His disciples might know that death was not the end of His life
or of His work upon earth, but rather the beginning of His glory
and of His Kingdom. It is asked why Christ, at this time, when
going up to Jerusalem, foretold His Passion? St. John Chrysos-
tom tells the reason, namely, to strengthen beforehand the patience
and constancy of His Apostles, that, being forewarned, the blow
might not be so severely felt, and that they might be fully pre-
pared for it. Our Lord’s words, therefore, in this and in many
other places, were uttered in order to their future effect, for at the
time He spoke them they were not even understood by His
hearers :—And they understood none of these things, and this word was
hid from them, and they understood not the things that were said.

The fourth prediction was on the Tuesday after Palm Sunday,
when He said to His disciples :—You know that after three days
shall be the Pasch, and the Son of man shall be delivered up to be
crucified . . . This was after the Council meeting, when they
consulted together #hat by subtilty they might apprehend Jesus, at
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which Judas was present and made them the offer : What will you
give me, and I will deliver him to you ? .

This prophecy, considered in regard to our Saviour, manifests.
His tranquillity of soul when announcing His death. He had been
all that Tuesday occupied in replying to His enemies, in teaching
the people, and instructing His disciples. The union of the Pasch
with His Passion has its significance. He would have us under-
stand that He is the true Pasch. The immolation of the Paschal
lamb was only a figure of His Sacrifice, and the eating of the Pas-
chal lamb was only a figure of that heavenly banquet in which He
gives us His Body and Blood to be the food of our souls.

On the part of the Apostles, this prediction of His immediate
Passion was heard without attention.” They were accustomed to
hear Him speak of His death, and, at the same time, of His King-
dom and power, and they did not comprehend matters as they
really were. They cherished their hopes of His Kingdom and
power, and were not uneasy about His sufferings and death. But,
after they had seen these, then they understood the mystery of His
Passion, and the words which Jesus had so often spoken to them.

As regards Judas, the prediction saying, Z%e Son of man shall be
delivered up to be crucified, caused him no remorse. Judas had not
perhaps as yet determined to put-his crime of treason into execu-
tion, and the words of our Lord were probably intended to make
him enter into himself and repent of his evil dispositions. But
no; his heart was already hardened. It is often the case, when
one is about to commit a crime, that the thought of it inspires the¢”
greatest horror ; but now, on the occasion of the feast of the Pasch,
the greatest of the solemnities of the Old Dispensation, the treason
of Judas, the perfidy of the Jews, and the execution of Jesus, are
determined upon and carried out.
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CHAPTER 1II.
THE LAST SUPPER.

On the Thursday after Palm Sunday, Christ sent Peter and John
before the other Apostles into the city, that they might make the
necessary preparations for the Supper of the Paschal lamb.

It was the first dayof the Azymes, and He said to them :—(Mt.)
Go yeinto the city to a certain man, and say to him: The masler
saith, my time is near at Land; with thee I make the Pasch with my
disciples. And the disciples did as Jesus appointed them, and they
prepared the Pasch. )

Christ, with the ten others, follows the two disciples, and when
He had come to the place where the Pasch was prepared, He sat
down with his twelve disciples.  And on beginning what was called
the Legal Supper of the Paschal lamb, Christ said to His Apos-
tles :—(L.) Withdesire I have desived to eat this Pasch with you before
7 suffer.  And whilst they were eating, Jesus said to them :—(Mt.)
Amen, I say to you, that one of you is about to betray me. And they,
being very much troubled, began every one tosay : Is it I, Lord?  But
ke answering, said : He that dippeth lis hand with me in the dish,
ke shall betray me.  The Son of man goeth as it is writlen of him;
but woe to that man by whom the Son of man shall be betrayed ; it
were better for him if that man had not been born. And Judas that
betrayed him, answering, said: Is it I, Rabbi? He saith to him: Thou
hastsaid it. The Apostles did not attend to these words addressed
directly to Judas.

When the Legal or ceremonial Supper was finished and the usual
supper had commenced, which, in large families and at assemblies,
where several persons formed the company, was partaken of after
the Legal Supper, Christ rose from the table, as related by St.
John :—And when supper was done, ke riseth from supper and layeth
astde his garments, and having taken a towel, girded himself. After
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that e putteth water into a basin, and began to wash the fiel of his
disciples, and to wipe them with the towel wherewith he was girded.
Ile cometh, therefore, to Simon Peler. And Peler saith to him:
Lord, dost thou wash my fect? Jesus answered, and said o him :
What I do, thow knowest not noto, but thou shalt knowo hereafter. Peter
saith to him: Thou shalt never wash my feet; [esus answered him :
If Tewash thee not, thow shalt have no part with me.  Simon Peler
‘saith to him : Lord, not only my jfeet, but also my hands and my /ead.
Jesus saith to him : He that is washed, needetl not but to wash his
Jeet, but is clean wholly, and you are cdlean, but not- all. This was
the second reference made by our Saviour, at the Last Supper,
to the traitor Judas. After the washing of the Apostles, amongst
whom was Judas, Christ resumed His garments, and, reseating
Himself, said to them:—(J.) Anow you what I have done to
you? . . o If I, being your Lord and Master, have washed
your feet, you also ought to wash one anolher's jfeet. Ior I have
given you an example, that as I have done to you, so you do also.
The servant is not greater than lis master, &c.

In his discourse, Christ speaks a third time of the traitor
Judas, saying :—ZHe that eateth bread with me, shall lift up his heel
ag&zﬁst me. . . . When Jesus had said these things, he was
troubled in spirit; and he testified and said : Amen, amen, I say to
you, one of yow shall betray me. The disciples, therefore, looked upon
one another, doubting of whom he spoke.

Now, there was leaning on Jesus' bosom one of his disciples, whom
Jesus loved.  Simon Deter, therefore, beckoned, and said lo him : Who
is it of whom he speaketh? He, therefore, leaning on the breast of <
Jesus, saith to him : Lord, who is it? Jesus answered: He it is to
whom I shall reach bread dipped. And when he had dipped the
bread, he gave it to Judas Iscariot, the son of Simon. And after
the morsel, Satan entered into him. And Sesus said to him : Tha?
which thou dost, do quickly.

The Apostles did not understand the meaning of these words ;
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For some thought, because Judas had the purse, that Jesus said lo
Lim: buy those things which we have need of jfor the festival day ;
or that he should give something to the poor.

After Judas had taken the morsel, St. John says that /e went
out immediately. This, according to Baronius, is not to be under-
stood as if he took his departure precipitately, but only that he
went out on the first opportunity, so as not to give occasion to the
others of surprise or suspicion.

Judas, therefore, remained with the others for some time. And
it is the more probable opinion that he was present when Jesus
instituted the Blessed Sacrament, and that he received it. St. John
further tells us that 2 was night when Judas left the supper-room.

The Feast of the Puasch or Passover.—This was one of the eight
solemn feasts of the Jews, and it was of Divine institution, Itwas
instituted to commemorate the liberation of the Jewish peopl:
from the bondage of Egypt. To it was annexed the solemnity of ~
the Azymes, or unleavened bread, which began the next duy, in
memory of their actual going forth from Egypt.

Our Saviour, on the night before He died, celebrated the Pasch
with Ilis Apostles. Some explanation is needed to determine the
day on which the Pasch fell this year of our Saviour’s death ; and
also, in ordcr to reconcile some text of the sacred Scriptures, we
have to understand how the Jews computed their ecclesiasticul
day, and at what time it commenced.

We commence our day at midnight ; others commence the day
at ;;Eise, but the Jews commenced. their day at sunset, or in the
evening. This they did not only in the ecclesiastical, but also in
the civil order of things, imitating in this manner of computation
the order of creation: And there was evening and morning one
day.

‘I'he entire day is composed of two great parts; the night, or
darkness, and the natural day, or light, The night commences
with the evening, as the day commences with the morning. Thus,
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the evening, with the night of which it was the comlnencetx;ellt, and
the morning, with the day of which it was the commencement,
made with the Hebrews their entire day : Zhere was evening and
morning one day. Although the Jews computed the day in this
manner, they used our manner of speaking of the next day. Thus,
on a Thursday evening, although the Friday had commenced, they
spoke of it as the following day, or the next day. St. John uses
this manner of speaking in regard to the Pasch which our Saviour
celebrated on the Thursday evening at the first Vespers of the
Friday, when he says, ante diem festuim, although the feast day had
already commenced.

We therefore learn that the day of the Pasch, the day on which
Christ died, fell on a Friday ; that He died at the second Vespers of
the Paschal day on the Friday; and that He celebrated the Pasch and
instituted the Holy Eucharist at the first Vespers of that same day ;
or, in our way of expressing it, on the Thursday evening, the vigil
of His death and the vigil of the Paschal day (* L’Evangile Medité,”
par M. Romain, Med. 279, note).

The Pasch or Passover (z.e., transifus) was so called, because the
Angel of the Lord passed over the houses of the Hebrews, whose
doorposts were sprinkled with the blood of the Paschal lamb,
whilst the Egyptian houses were entered and the children slain. It
was instituted on the evening before the Israelites, led by Moses,
set out from Egypt, and was celebrated .afterwards in memory of
this event : And this day shall be for a memorial to you ; and you shall
keep it a feast to the Lord in your generations with an everlasting
observance.*®

There is frequent mention made in Holy Scripture of its cele-
bration. 1st. In Egypt, the evening before the Israelites took their
departure out of that land, which was on the 14th day of the month
Nisan (our March) (Exod. xii. 6). 2nd. In the desert of Sinai, the
second year after their going out of Egypt (Numb. ix. 1). 3rd. After

* Exod. xii. 14,
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passing the Jordan on the plains of Jericho (Jos. v. 10). 4th. In
Jerusalem, under King Josias (4 Kings, xxiii. 21). s5th. Under
Ezechias (2 Par. xxx. 1). 6th. Under Esdras, after the captivity
of Babylon, in the sixth year of Darius.

According to the Gospel narrative, we find our Saviour at three
celebrations of the Pasch. Many of the Fathers of the -Church
hold that He celebrated the Pasch regularly even from His child-
hood, and they use in proof of this the text of St. Luke (ii. 41),
where it is said : And /is parents went every year to Jerusalem at
the solemn day of the Pasch. There is, however, express mention
of three times when our Saviour was present at this feast. First,
in St. John (ii. 13) : And the Pasch of the Jews was af hand, and
Jesus awent up to Jerusalem, Ge. This was probably in the 3ist
year of His age. Second, in St. John (vii. 10): Z/en (in His
32nd year) ke also went up fto the feast. Third,in St. Matthew
(xxvi. 18), in the 33rd year of His age, on which occasion He sent
His disciples to prepare the Pasch. Some conclude a fourth
Pasch from St. John (v. 1, or vi. 4), when He fed the 5,000 by the
miraculous multiplication of bread.

The Pasch of the Jews was a figure and representation of
our Pasch, and the following points of similarity are noted be-
tween them :—

1. Our Pasch, like theirs, is celebrated once a year, and only
by Christians, as theirs was celebrated only by the Jews.

2. By our Pasch we are reminded of our liberation from the
servitude of sin, as the Jewish Pasch was a memorial of their
‘liberation from the servitude of Egypt.

3. By our Pasch, Christ, innocent, without stain or sin, is offered
towards the end of ages to His heavenly Father; by the Jewish
Pasch, the lamb, without stain or spot, was offered to God towards
the end or close of the day.

4. In our Pasch, Christ is received after Christians have cleansed
their souls from all sin in the tribunal of penance; in the Jewish
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Pasch, the lamb and unleavened bread were eaten after the Jews
had cleansed themselves by the legal purifications.

5. In our Pasch, Christ is received whole and entire, that is, His
Body and Blood, Soul and Divinity ; in the Jewish Pasch, .the
Paschal lamb was entirely consumed.

The Paschal Lamb.—This was the victim to be offered on the
feast of the Pasch, on the evening above mentioned. As to the
rite by which the Pasghal lamb was offered, nothing certain is
known from the Scripture except as regards the first time it was
offered, when the rite is described in Exodus (xii. 19) as follows :—

1. The lamb shall be sacrificed, and his blood put on the posts
and upper doorposts of the house wherein they shall eat.

2, And they shall eat the flesh that night roasted at the fire.

3. They shall eat the head with the feet and entrails thereof.

4. They shall eat it with unleavened bread and wild lettuce.

5. It shall not be lawful to preserve any of it; but if any be left
it shall be consumed by fire. , N

6. And thus you shall eatit: you shall gird your reins, and you
shall have shoes on your feet, holding staves in your hands, and you
shall eat in haste; jfor it is the Phase (that is, the Passage) of the
Lord.

Whether all those things were observed afterwards is uncertain®;
and it is also uncertain whether the Jews used to eat the Paschal
lamb sitting or standing,.

Only Jews were allowed to eat the Paschal lamb; and no
strangers, except they were first circumcised (Exod. xii. 48).
The reason assigned for this is, that as circumcision was a figure of"
baptism, so was the immolation of the Paschal lamb a figure of
the Holy Eucharist, in which no one can participate unless pre-
viously baptized ; and as the sinful are not to be permitted to
communicate, so the unclean amongst the Jews were not allowed.
to eat the Paschal lamb.

The Paschal lamb was offered for a two-fold end. First, in:
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memory of the benefit of the liberation out of Egypt, on the night
when the first-born of the Egyptians were slain throughout the land,
and the Hebrew children saved through the blood of the lamb.

Secondly, as a figure of Christ immolated for the salvation of
mankind, according to the words of St. Paul (z Cor. v. 7), Christ,
our Pas:/z, is immolated. Which figure is evident in its significa-,
tion ; for, as by the immolation and aspersion of the blood of the
lanb the Hebrews were liberated from the bondage of Pharao,
and the slavery of Egypt, and the first-born saved from the destroy-
ing Angel; so we, by the immolation of Christ, and the aspersion
of 11is Blood on the Cross, are saved from the bondage and slavery
of Satan and the death of sin.  Likewise, as the eating of the Pas-
chal lamb waw a special rite, in a special place, at a special time,
and with a special intention, so it is in regard to the celebration
and reception of the Holy Eucharist (4. Lapide).

Lhe Solemnity of Azymes, or Unleavened Bread.—This was a
solemnity kept for seven days, during which it was not lawful
to eat bread other than unleavened. Seven days sialt thou eat
unleavened bread (Exod. xxxiv. 18). This law was given by
God to Moses in memory of the going out of Egypt:— 7w
shalt kecp the feast of the unleavened bread . . . as I com-
manded thee in the time of the new corn; for in the month of the
spring time thou camest out from Egypt (Exod. xxxiv. 18). Further
particulars of this celebration are also given :—ZVe first month,
the fourteenth day of the montl at evening, is the Phase of the Lord
e o« o until the one and twentieth day of the same month in the
evening, Seven days there shall not be found any leaven in your
houses ; ke that shall eat leavened bread, his soul shall perish out of the
assembly of Israel (Exod. xii. 18 and 19). And the fifteenth day of
the same month is the solemnity of the unleavened bread of the Lord.
o« o The first day shall be most solemn unto you. But you shall
offer sacrifice in fire to the Lord seven days. And the seventh day

shall be more solemn and more holy (Lev. xxiii. 6-8).
- C
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The first act of the Paschal night was the putting away of all
leaven. Leaven is used in the Gospel as a symbol of evil, but not
always. St. Paul says :—Christ, our Pasch, is sacrificed for us;
therefore, let us keep the feast, not with the old leaven of malice and
wickedness, dut with the unleavencd bread of sincerity and truth.
And again :—Purge out the old leaven, that _yo‘u may be a new paste,
as ye are unleavened.

The celebration was a figure and commemoration of the
Passion ; and also to signify that in the feast all that was evil and
corrupt should be purged out of the heart. Our Lord also, on
one occasion, speaks of His Kingdom as leaven which a woman
hid in three measures of meal till the whole was leavened, to
signify that the Gospel is thus put into the world, like leaven, so
that in time it may influence and fill every place in th2 whole
world. -

The Mandatum, or Washing of the Feet.—Before speaking of
this observance, Benedict XIV, refers to the manner of sitting at
table amongst the Jews.

The Hebrews anciently sat at table as we do ; but afterwards
they imitated the Persians and Chaldeans, who reclined on table-
beds while eating.

Calmet gives a description of the common eating-table, He
tells us :—1. That three tables are set together, so as to form but
one. 2. Around these tables were placed, not seats, but coucles or
beds, one to each table, each of these beds being called cinium ;
three of these, united to surround the three tables, formed the
triclinjum (three beds). These beds were formed of mattresses
stuffed, and were often highly ornamented. 3. As to the attitude
of the guests, each reclined on his left elbow, and used principally
his right hand, that only, or at least chiefly, being free for use.
The feet of the person reclining were towards the external edge
of the bed, and much more readily reached by anybody passing
than any other part of the person so reclining.

N
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From this description we may the better understand some
passages of the Gospel, as, for example, St. Luke, vii. 37: And
behold a woman that was in the city, a sinner, when she knew that
ke sat at meat in the Pharisee’s house, brought an alabaster box of
ointment. And standing behind at his feet, she began to waskh his
Jeet, with tears, and wiped them with the hairs of her head, and
kissed his feet, and anointed them with the ointment.

The same applies to the text of St. John, xii. 2 and 3, where it
is said that Lazarus was one of them who were or reclined at
table with Jesus when Mary anointed the feet of Jesus. It also
appears how justly John might be said % be leaning on Jesus’ bosom
at the supper-table. )

Assisted, as Calmct says, by these ideas, we may better under-
stand the history of our Lord's washing His disciples’ feet, e
pourell waler info a basin, and, going round the beds whereon the
disciples reclined, He began to wash their feef, which were laid on
the external edge of the couchy and fo wipe them with the towel
whercwith he was girded, &,

As to the washing itself ; after meals it was customary to wash
the hands, because from the usual manner of eating, the fingers
were sure to be soiled, but in this there was notking religious.
Neither was there anything religious in the Eastern or Hebrew
custom of washing the feet. The Orientals used to wash the feet
of strangers who came after a journey, because they commonly
walked barefoot, wearing only sandals. This office was com-
monly performed by servants and slaves. In a moral sense, to
wash the feet signifies to purify from earthly and carnal affections.

Our Saviour, at His Last Supper, gave His last lesson of humility
by washing His disciples’ feet, thus raising this customary kind of
washing into a symbolical action, signifying the cleansing of the
soul from the stains of sin.

We may, therefore, arrange the order of events at the Last
Supper in the following manner :—There was a three-fold supper.
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1st. The Legal Supper, when the Paschal lamb was eaten and all
its ceremonies observed. 2nd. The usual, or common supper,
taken after the Paschal lamb in large families; and 3rd, on this
occasion, the Sacred Supper, when the Holy Eucharist was instituted.
The more common and probable opinion is that which Suarez
holds concerning the time of the washing of the feet, namely, that
it was after the first or Legal Supper, and thus we may interpret
the words of St. John, cena facla, the supper being ended, or
when supper was over; after the first supper, and a little before
the second. By the first, the precept of the law was fulfilled. Then
Jesus washed His disciples’ feet before the institution of the Holy ,
Eucharist, to signify the purity of conscience with which we should
approach this Holy Sacrament.

As an appropriate conclusion to this chapter, the following
stanzas from a hymn of the Greek Liturgy may be given, as they
allude to the mysteries explained in it :—

Hymn— In Parasceve.

“ On this day Judas leaves his Master, and takes the devil for
guide. The love of money blinds him. He fell from light
and became darkened; for how could he be said to see, who sold
the Light for thirty pieces of silver? But to us He has risen, He
that suffered for the world ; let us thus cry out unto Him: Glory
be to Thee, that didst endure Thy Passion, and hadst compassion
for mankind !

“What was it, O Judas! that led thee to betray Jesus? Had
He cut thee off from the number of His Apostles? Had He
deprived thee of the gift of healing the sick? When He supped
with the Apostles, did He drive thee from the table? When He
washed their feet, did He pass thee by? And yet thou wast un-
mindful of these great favours! Thy ungrateful plot has branded
thee with infamy ; but His incomparable patience and great mercy
are worthy of praise. i

“Say, O ye unjust ones! what is it ye have heard from our
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Saviour? Did He not expound unto you the Law and the
Prophets? Why, therefore, have ye plotted how to deliver up to
Pilate the Word that is from God and that came to redeem our
souls ?

“They that had enjoyed Thy unceasing gifts cried out: Let
Him be crucified! These murderers of such as were innocent
sought Thee, that they might treat Thee, their benefactor, as an
evil doer, But Thou, O Christ! didst bear this wickedness with
silence, for Thou, being the lover of mankind, didst desire to
suffer for and save us. We are prevented from speaking by the
multitude of our sins ; do thou, O Virgin Mother of God ! pray for
us to Him that was Dorn of thee, for the Mother’s prayer avails
much with the mercy of our Lord. Despise not, O most pure
Virgin ! the prayers of sinners, for He that refused not even to
suffer for us, is merciful, and is able to save us.”*

I subjoin the following beautiful preface from the Ambrosian
Missal ; it expresses, in a most touching manner, the sentiments
which a Christian should have on the vigil of our Lord’s Supper :—

“It is meet and just, right and available to salvation, that we
should ever, here and in all places, give thanks to Thee, O Holy
Lord, Almighty Iather, Eternal God, through Christ our Lord,
who, being innocent, willed to suffer for sinners, and be unjustly
condemned for the guilty. His death wiped away our sins, and
His resurrection opened for us the gates of heaven. Through
Him we bescech Thy clemency, that to-day Thou cleanse us from
our sins, and to-morrow feed us on the banquet of the Sacramental
Supper ; that to-day Thou receive the confession of our faults, and
to-morrow grant us the increase of spiritual gifts; that to-day
Thou receive the offering of our fasts, but to-morrow. introduce
us to the feast of the most holy Supper. Through the same Christ
our Lord. Amen.”

* Translation taken from the ** Liturgical Year,” Holy Week,
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CHAPTER III.
Tue INsTITUTION OF THE HoLvy EUCHARIST.

During the supper which followed the Legal Supper, Christ in-
stituted the Eucharist. St. Matthew says :— IV4ilst they were at
supper, Jesus took bread, and blessed and broke, and gave to his disciples,
and said: Tuake ye and eat: this is my body. And taking the
chalice, ke gave thanks, and gave it fo them, saying : Drink ye all of
this, jfor this is my blood of the New T estament, whick shall be shed
Jor many unito the remission of sins.

It is probable that Judas was present with the other Apostles
when Christ, on instituting the Eucharist, said to them : Zake ye
and eat. Drink ye all of this—and he therefore communicated with
the others.

After the institution and the reception of the Eucharist, as St.
Luke (xxii. 21) implies, Christ complains a fourth time of the
traitor, saying : But yet behold, the hand of him that betrayeth me is
with me on the lable.

The Apostles, hearing these words, began again to ask who it
was amiongst them that would betray our Lord, and then Judas
took occasion to go out of the supper room, almost unseen and
unuoticed.

After the departure of Judas, Christ addressed to His eleven
Apostles the discourse which begins with the words :—(J). Now
is the Son of man glorificd, and God is glorified in him.

At the end of the discourse, in which He taught His disciples
many things, Christ offered up a prayer to His Father for His
disciples, and for all those who would believe in Him, saying :—
(J.) Father, the houris come; glorify thy Son, that thy Son may
glorify thee.

After this :—(Mt.) A kymn being said, they went out into Mount
Olivet, Then Jesus said to them (on the way): Al you shall be
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scandalized in me this night. For it is written . I will strike the
shepherd, and the sheep of the flock shall be dispersed. . . . .
And Peter, answering, said to him : Although all shall be scandalised
‘in thee, I will never be scandalized. Jesus said to him: Amen I
say to thee, that in this night before the cock crow, thou wilt deny me
thrice. . . . . .

(Mt.) ZVien Jesus came with them into @ country place which is
called Gethsemani. -

The Words of Consecration, or the Institution of the Blessed
Sacrament.—After our Saviour’s explicit and clear expressions, it
follows that all are obliged to belicve in the reality of His flesh
and blood, as contained in the Holy Eucharist.

Cardinal Wiseman thus expresses the Catholic belief in this
mystery :—* We believe that the Body and Blood of Jesus Christ
are truly and really present in the adorable Eucharist, because,
taking bread and wine, He who is omnipotent said: Z%is is my
body ;. this is my blood. Here is our argument, and what can we
advance to prove a strict accordance between our doctrine and
that of our Saviour stronger and clearer, than the bare enunciation
of our dogma beside that which He used in delivering it. Z7iés
s my body, says our Lord. [ believe it o be thy body, replies the
Catholic.  Zhis is my blood, repeats our Redeemer. [ Delieve it
20 be the figure of thy blood, rejoins the Protestant.

«“\Vhose speech is here, yea, yea? Who saith Amen to the
teaching of Christ? Is it Catholic or Protestant? You must
plainly see that we have nothing more or better to say for our-
selves than what Christ has already said ; and that our best
argument consists in the bare repetition of His sacred and in-
fallible words.”

I do not use this extract in any controversial sense, except in
so far as it goes to show the dogma of the real presence of Christ
in the Blessed Sacrament, and the motive of our belief in the
dogma.
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In treating of this subject it is well to keep in mind the circum-
stances in which the words were spoken by Christ.

1. It was when He was alone on the eve of His Passion with
His chosen twelve, and is here pouring out the treasures of His
love.

2. When He was making His last will and testament, an occasion
when all men speak as simply and as intelligibly as possible.

3. When He was telling His dear friends and brethren that the
time is come when He would speak plain and without parable to
them,

¢ These reflections,” says Cardinal Wiseman, “ ought greatly to
strengthen our preference on this occasion of the plain, intelligible
and natural signification of His words when instituting the great
Sacrament of His religion.”*

St. Mark says :—And whilst they were yet eating, Jesus took bread,
and blessing, broke and gave them, and said: Tuke ye, this is my
body. And having taken the chalice, giving thanks, he gave it o
them. And they all drank of it. And he said to them : Thus is my
blood of the New Testament, which shall be shed jfor many.

St. Luke gives the following account —And laking bread, he
gave thanks, and brake, and gave to them, saying : This is my body,
which is given for you. Do this for a commemoration of me. In
like manner the chalice also, afler he had supped, saying: This -
is the chalice, the New Testament,in my blood, which shall be shed
Jor you.

St. Paul, 1 Cor. xi. 23 and 33, says :—7Z%e Lord Jesus, the same
night in which he was belrayed, took bread, and giving thanks,
broke and said: Take ye and eat; this is my body, which shall
be delivered for you; this do in commemoration of me. In like
manner also the chalice, after he had supped, saying : This chalice is
the New Testament, in my blood; this do ye as often as you shall
drink, for the commemoraltion of me.

* Lecture 5th on the Holy Eucharist.
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Cardinal Wiseman says, in reference to the above.words of insti-
tution :—* The history of this institution is given by the three first
Evangelists, and by St. Paul, in his first Epistle to the Corinthians.
The differences in their narrations are so slight, that a very few
remarks will suffice to note them. . . . The two first Evan-
gelists agree not only in substance, but almost in every word. The
only difference consists in St. Mark’s insertion of the parenthetic
phrase in the 23rd verse: And they all drank of it; and his using
a participial form (in Latin) in the narrative. On the other hand,
St. Luke and St. Paul agree in a no less remarkable manner, in
some slight variations from the other two. First, they both men-
tion the circumstance of the institution being after supper; the
reason of which seems to be clearly to distinguish the Sacramental
cup from the legal one, which Christ divided among his Apostles
(Luke v. 17), of which, He said, He would no more drink.
Secondly, both add to the words of consecration of the bread an
important clause : St. Luke having, Z%:s is my body, whick is given
Jor you,; and St. Paul adding, which is broken for yow. Thirdly,
both agree in subjoining a clause commanding the commemorative
repetition of the rite. St. Paul alone repeats this clause after both
forms of consecration. Fourthly, they both give the words of in-
stitution for the cup in the peculiar form : Z%is chalice is the New
Testament, in my blood.”

It is manifest that these variations do not affect the substance of
the narrative. Two of the writers give additional circumstances,
and thus complete the history. But it is no less manifest that the
expressions recorded by the two clauses in relating the consecra-
tion of the cup, must be considered quite synonymous, so that Z%zs
cup is the new Covenant, in my blood,is equivalent to Z7iés is my blood.

To sum up briefly all that was done by our Lord in the institu-
tion of the Eucharist, the following questions are proposed and
answered by Benedict XIV. % :—

* Dc Feria V. in Ceena Domini.
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1. Did Christ consecrate in leavened or unleavened bread ?

2. Inthe consecration did Christ make use of any form of words ?

3. Did He communicate Himself ? -

4. Did He give the Holy Communion to Judas?

5. What else took place on this occasion? :

To the first of these questions the same author answers :—

Christ consecrated in unleavened bread.

Whether the bread be leavened or unleavened, the consecration
is valid, provided it is wheaten bread. And the Council of
Florence* expressly” defined that the Greeks should consecrate
leavened bread, and the Latins unleavened bread, according to
the customs in the East and in the West. It is not necessary to
go into the origin of these customs ; it suffices here to state that it
is so even to this day. Both practices are approved by the Church,
but it would not be lawful for a Greek priest to consecrate in un-
leavened bread, nor for a Latin priest to consecrate in leavened
bread.

1f we consider the symbolical meaning in reference to this ques-

tion, it is explained that in the unleavened bread is signified the

sincerity and purity of the flesh of Christ; and in the fermented is
signified the union of the divine and human natures in the person
of Christ.

To the second question the answer is: All theologians agree
that Christ consecrated bread and wine, but they are not agreed
as to the manner of this consecration. Some, with Innocent III.,
have thought that Christ consecrated by an interior act and secret
blessing, by the power of His excellence, without any necessity for
words ; but that afterwards He proposed and prescribed a form
of words of consecration which should always be used by His
priests. The Pontiff in this only expresses his opinion as a
theologian, and does not define or decree anything in the matter.,
We need not, therefore, depart from the commonly received

* A.D. 1439.
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opinion, as stated by St. Thomas, namely, that Christ used an
external benediction or blessing, and the same form of words
which priests now use in consecrating the Holy Eucharist.

This is implied in the words of the Councii of Trent,* when it
says that the institution of the Blessed Eucharist was made by
Christ: “When after the blessing of the bread and wine He
testified, in clear and distinct words, that He gave them His body
and blood,” which words sufficiently show that He did™ not
consecrate by His blessing, but by the words, 7% is my body ;
this is my blood, as narrated by the Evangelists and by 5t. Paul.

To the third question the answer given is, that Christ at the
Last Supper did receive His own body and blood. This is the
opinion of St. Thomas, St. Jerome ; and, according to Vasquez, it
is the common opinion of theologians. For, as before the pro-
mulgation of the law of baptism, Christ wished to be baptized, so
in like manner, at the institution of the Eucharist, He wished to
receive His body and blood before distributing it to the disciples.
According to that text of the Acts, 1. 8, Jesus began lo do and to teach.

The fourth question has been already answered, to the effect
that Judas did receive the Holy Eucharist at the Last Supper, and
he is the first example of an unworthy communicant. He made a
sacrilegious Communion, and immediately afterwards Detrayed his
Divine Master with a kiss. Our Saviour instituted the Eucharist
after the washing of the feet, at which Judas was present. And
after the distribution of the Eucharist, our Lord again said that one
of them would betray Him. Hence, in the hymn of the Church,
of the heavenly bread, it is said: Zwrbe fatrum duodene ; datum
non ambigitur. 1If, then, it was given to the twelve, Judas must
have been one of them,

In answer to the fifth question, it is said that after the supper
was over, and Judas had gone out, our Saviour addressed to His
disciples a most pleasing and admirable discourse, which St. John,

* Sess. 12, Ch. 1
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who was a most attentive listener, narrates fully and exactly ; and
a hymn being sung, Christ, with his Apostles, went towards the
Mount of Olives. It is probable that the hymn sung on the
occasion was the psalm, /z exitu Israel, as the Jews were accus-
tomed to sing this psalm at the Paschal Supper.

Christ instituted the Eucharist a sacrament when He took the
unleavened bread, raised His eyes to heaven, blessed, broke and
distributed it to the disciples, saying to them: Zulke ye and eat;
this is my body. But as this sacred mystery is not only the most
holy of sacraments, but, moreover a true sacrifice, and as a
sacrifice requires the shedding of blood, Jesus takes the cup, and,
changing the wine into His own blood, He passes it round to His
disciples, saying to them : Drink ye all of this, for this is my blood
of the New Testament, whick shall be shed for many unio the
remission of sins. The author of the ¢ Liturgical Year ” goes on
to tell us: “The Apostles drink from the chalice proffered them;
when it came to Judas, he too partakes of it, but he drinks his
own damnation, as he ate his own judgment when he received the
Bread of Life.”*

There is one other circumstance of the deepest interest to us
and to all Christians., ¢ The institution of the Holy Eucharist,
both as a sacrament and sacrifice, is followed by another—the in-
stitution of a new priesthood. How could our Saviour have said,
Except you eat of the flesh of the Son of man, and drink his blood, you
shall not have life in you, unless He had resolved to establish a
ministry upon earth, whereby He would renew, even to the end of
time, the great mystery He thus commands us to receive? He
begins it to-day in the Cenacle. The twelve Apostles are the first
to partake of it ; but observe what He says to them : Do 2245 for a
commemoration of me. By these words He gives them power to
change bread into His body, and wine into His blood ; and this
sublime power shall be perpetuated in the Church, by holy

* 2 Cor. xi. 29.
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ordination, even to the end of the world. Jesus will continue to
operate, by the ministry of mortal and sinful men, the mystery of
the Last Supper. By thus enriching His Church with the one
and perpetual sacrifice, He also gives the means of abiding in
/iim, for He gives us, as He promised, the dread of life”*

* Christ, therefore, at His Last Supper, not only instituted the
Holy Eucharist, but also that other wonderful work of His in the
Church, namely, the Clristian priesthood.” ;

The Apostle St. Paul does not omit to give the words whereby
our Lord empowered His Apostles to renew what He Himself had
done. He tells us that as often as the priest consecrates the
body and blood of Christ, he shows the death of the Lord, thus
expressing the oneness there is between the sacrifice of the cross
and that of the altar,

" Let a man then, says the same Apostle, prove himself, and so let
him eat of that bread and drink of that chalice.

“What could be more just than that having to be initiated in
so intimate a manner with the mystery of redemption, we contract
so close union with the divine Victim, we should banish from our
hearts sin and affection to sin ?

“He that caleth my flesh and drinketh my blood, abidetle in me, and
I in Ziim, says our Lord. Could there be a closer union, God and
man abiding in each other?”+

I think it may be useful, at the conclusion of this chapter, to
subjoin a summéry of the last discourse of Jesus to His Apostles
on that night in the Cenacle, and on His way to the Garden of
Olives. The following account and summary is taken from the
“ Liturgical Year”} :—

“ Judas has left the Cenacle, and, profiting by the darkness, has
reached the place where the enemies of his Saviour are assembled.
Jesus then turns to His faithful Apostles, and says to them:

* The ¢ Liturgical Year,” Maunday-Thursday.
+ ¢ Liturgical Year,” Maunday-Thursday. § Ibid.
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Now is the Son of man glorified* Yes, His Passion is to be
followed by triumph and glory; and the Passion has alreddy
begun, for Judas has commenced his work of betraying Him.
Meanwhile the Apostles, forgetting the trouble into which they
had been thrown by Jesus telling them that one of the twelve was
about to betray Him, began to dispute among themsclves wkick of
them showld scem to be the greater.t They have not forgotten the words
spoken by Jesus to Peter, when He made him the Rock on which
He would build His Church ; and here, at the supper, they have
seen their divine Master wash the feet of Peter first. On the other
hand, John’s affectionate familiarity with Jesus, during the same
supper, has made some of them argue that he who was most loved
would be most honoured. Jesus puts an end to the dispute by
giving to these future pastors of His Church a lesson of humility,
There shall, it is true, be a head among them; but, says our
Redeemer, Zet im that is the greater among you bicome as younger;
and he that is the lexder as he that serveth.  ‘Then, turning towards
Peter, He thus addresses him : Simon, Simon ! behold Salan hath
desired to have you, that he may sift you as wheat, but I Lave prayed
Jor thee, that thy faith fail not ; and thou being once converted, con-
firm thy brethren. This last interview ig, as it were, our Saviour’s
Testament ; He provides for His Church before leaving her. The
Apostles are to be Peter’s brethren, but Peter is to be their head.
.« « « o+ Peter alone is to confirm his brethren in the faith.
« His teaching shall ever be conformable to divine truth ; it shall
ever be infallible. Jesus has prayed that it may be so. Such
a prayer is all powerful, and thereby the Church, ever docile
to the voice of Peter, shall for ever maintain the doctrine of
Christ.” )
Jesus, having provided for the future of His Church, by
the words he addressed to Peter, thus speaks affectionately to all
the eleven :¥ Zittle children! ye! a little while I am with you.

#* St. John, xiii. 31.  t St. Luke, xxii. 24. 1 St. John, xiii. 33 33.
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Love one another. By this shall all men know that you are my
disciples, if ye have love one for another. Peter says to Him : Lord !
whither goest thouw? Whither I go, answers Jesus, thou canst not
Jollow me; but thou shalt follow hereafter. Why cannot I follow
thee now ? again asks Peter ; J will lay down my life for thee. Wil
thou, replies Jesus, lay down thy life for me? Amen, amen, I say
0 thee, the cock shall not crow il thou deny me thrice. Peter’s love
for Jesus had too much of the human about it, for it was not based
on humility. Presumption comes from pride ; it almost always
results in a fall.

But let us return to the instructions contained in the last words
spoken by Jesus before He leaves His disciples. [ am,* says He,
the way, the truth and the life. If you love me, keep my command-
ments. I will ask the Father, and he shall give you another
Paraclete, that he may abide with you for ever. I will not leave you
orphans; I will come lo you. Peace I leave with you, my peace I
give unlo you; not as the world grveth, do I give unto you. Let not
your heart be troubled, nor let it be afraid. If you loved e, you
would be glad, because I go 1o the Falher! I will not now speak
many things with you, for the prince of this world cometh, and in me
he hath not anything. But thal the world may know that I love
the Father, and as the Falher Lath given me commandment, so do I :
arise, let us go hence.

Deeply impressed by these words, the disciples arise, and, after
the hymn of thanksgiving has been said, they accompany Jesus
to Mount Olivet.

He continues His instructions as they go along. He takes
occasion from the passing by a vine to speak of the effects pro-
duced by divine grace in the soul of man: 7 am the true vine,t
He says, and my Father is the husbandman. Every branch in me
that beareth nol frutl, he will purge it, that it may bring forth
more fruit. Abide in me, and I in you. As the branch cannot bear

* St. John, xiv.  t St. John, xv.
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Jruit of itself, unless it abide in the vine, so neither can you, unless you
abide in me. I am the vine; you arethe branches: he that abideth
in me, and I in him, the same beareth much fruit, for without me
you can do nothing. If any man abide not in me, ke shall be cast
Jorth as a branch, and shall wither, and they shall gather him up,
and cast him into the fire, and he burneth. You have not chosen me,
but I have chosen you, that you showld go, and should bring forth
Jruit, and your fruit should remain.

He next speaks to them of the persecutions that await them,
and of the hatred the world will have of them. He renews the
promise He had made them of the Holy Spirit, the Comforter,
and tells them that it is to their advantage that He Himself should
leave them., He assures them that they shall obtain whatever
they ask of the Father in His name. Zke Father,* He adds,
loveth you, because you have loved me, and have believed that I came
out from God. I came forth from the Father, and am come info the
world; again I leave the world, and I go to the Father. The
disciples say to lim : Now we know that thou knowest all things,
and needest not that any man should ask thee. By this we believe
that thou comest forth from God. Do you now believe? answered
Jesus ; beold the hour cometh, and it is now come, that you shall be
scattered every man lo his own, and shall leave me alone.t Al you
shall be scandalized in me this night, for itiswritlen: “ I will strike
the shepherd, and the sheep of the fock shall be dispersed.” But after
I shall be risen again, I will go before you into Galilee.

Peter again protests that he will be faithful to his Master ; the
rest may abandon Him, if they will, but /%e will keep with Him to
the last. It should indeed be so, for he has received so much
more from Jesus than the others have ; but he is again humbled by
being told again of his coming speedy fall. Jesus then, calmly
raising up His eyes to heaven, says :f Jather, the hour is come;
glorify thy Son, that thy Son may glorify thee. I have finished the

* St.John, xvi. t St. Matt., xxvi. 31, 32. I St. John, xvii.
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work thou gavest me to do; I have manifested thy name to the men
whom thou hast given me. They have known that I came out from
thee, and they have believed that thou didst send me. I pray for
them; I pray not for the world. And now I am not in the world,
and these are in the world, and I come to thee. Holy Father, kecp
them in thy name, whom thou hast given me, that they may be one,
as we also are. While I was with them, I kept them in thy name.
Those whom thow gavest me bave I kept, and none of them is lm:l,
but the son of perdition, that the Scriptures may be fulfilled. I have
given them thy word, and the world hath hated them, because they
are nol of the world, as I also am not of the world. I pray not !’ at
thou shouldst take them out of the world, but that thou shouldst keep
them from the evil. Not for them only do I pray, but for them also
who, through their word, shall believe in me, that they all may be
one, as thou, Father, in me, and I in thee; that they also may be one
in us ; that the world may know that thou hast sent me. Father, I
will that wkere I am, they also, whom thou hast given me, mayv be
with me; that they may see the glory which thou hast given me,
because thou hast loved me before the creation of the world.  Just
Father, the world hath not known me, but I have known thee. and
these have known that thou hast sent me. And I have made known
thy name to them, and will make it known ; that the love wherewith
thou hast loved me may be in them, and I in them.

Such are the outpourings of the loving Heart of Jesus, as Ile
crosses the Brook Cedron, and ascends with His disciples the
Mount of Olives.

CIIAPTER 1V.
THE PRAYER AND AGONY IN THE GARDEN.
IN Gethsemani there was a garden in which Christ was accus.
tomed to pray. After the Last Supper, Christ went forth to that
garden with His eleven Apostles. When they had entered there :
. D
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(Mt.) Jesus said to his disciples : Sit you here, till I go yonder and
pray. (L.) Pray, lest ye enter into temptation. In the meantime,
from amongst the eleven disciples He took with Him Peter, John
and James, and assigned them a place in the interior of the garden.
After taking these three disciples with Him: (Mt.) Jesus began to
grow sorrowful, and to be sad, or, as it is more forcibly expressed
in Latin, cepit pavere, laedere contristari et mesius esse.  Then he
saith to them : My soul is sorrowful cven unto dealk ; stay you lere,
and waich with me. (L.) And he was withdrawn away from them
a stoné's cast, and kneeling down he prayed, saying: Father, if thou
wilt, remove this chalice from me; but yet not my will, but thine be done.

After this: (Mt) He cometh to his disciples, and findeth them
aslecp, and he saith to Peter: What ! could you not watch one hour
with me? Watch ye, and pray that ye enter not into temptation, the
spirit indeed is willing, bul the flesh is weak.

Again the second time he went and prayed, saying: My Father,
if this chalice may not pass away, but I must drink it, thy will
be done. After this prayer He came a second time to His disciples,
and found them sleeping, for their eyes were heavy. And this time,
out of His great benignity and compassion, He did not reproach
them, but left them quietly, having pity on their weakness.

And leaving them, he went again, and ’he prayed a third time,
saying the self-same word. At the same time, His soul became
oppressed with the greatest fear and sorrow, and then it was that
that happened which St. Luke mentions : And being in an agony,
he prayed the longer, and his sweat became as drops of blood trickling
down upon the ground.

Being thus in an agony and in prayer, although the terrible
sentence of His death was not to be removed, His prayer was not
without fruit, but He obtained through it even at that moment
some divine consolation, for: (L) An angel from heaven appeared,
strengthening him.

Comforted by an angel, and His soul strengthened by prayer,
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Jesus arose, and coming a third time to His disciples, He (Mt.) saét/
to them : Sleep ye now, and ftake your rest. These words were
not used in any ironical sense, as St. Chrysostom and Emissemus
would have us think ; but, according to the other Fathers, they were
used in a serious, compassionate and mild spirit. For Christ was
full of compassion for the weakness of His Apostles, and, there-
fore, when Ie came to them the third time, He wished them in
reality to continue their sleep until the approach of Judas, when
le said to them: Suficit, it is enough. (M.M.) Rise up, let us go.
Dehold he that will betray me is at hand.

Awmong the things to be considered in the foregoing narrative
are, finst of all, the localities, These are, the Mount of Olives, the
ook Cedron, and the Garden of Gethsemani.

T'he Mount of Olives took its name from the olive trees growing
there. As described by Dean Stanley, in his ““ Sinai and Palestine,”
it is situated to the east of Jerusalem, with its outlying ridge to
the north and south of the city. It is only 180 feet higher than
Mount Sion.

I'rom Olivet, Jerusalem is seen on an elevation higher than the
Lills in its immediate neighbourhood—its towers, its walls standing
oul against the sky, and not against any hizh background.

Itis a long ridae, with four distinct summits, which are now dis-
tinguished by traditional names.

1. “'I'he Galilee,” from the supposition that there the angels
stood, and said, ¢ Ye men of Galilee,” or thatit was the “ Galilee”
t» which Christ retired after His resurrection.

2. “The Ascension,” covered by the village and mosque and
church of Jebel-el-Tur (the Arabic name for Olivet, as for all
clevated summits), and the supposed scene of that event.

3. “The Prophets,” from the curious catacomb called the “ Pro-
phets’ Tomb” on its side.

4. “The Mount of Offence,” so called from Solomon’s idol
worship.



36 HISTORY OF THE PASSION,

The northern outlier has been in modern times usually called
““Scopus,” on the supposition of its identity with the hill so called
in the Siege of Titus ; the southern, *‘ The Hill of Evil Counsel,”
marked from afar by the single wind-driven tree called the “tree
of Judas.”

The history of the Mount of Olives is inseparably united witl
the history of the holy city. The name by which it is sometimes
called, ““the mountain before,” 7.e.,, “east of the city,” or “the
mountain” simply, indicates its near position. It was the
open ground of pleasure, for worship, for any purpose that it
might suit: the Park, the ¢ Ceramicus,” the * Campus Martius”
‘of Jerusalem,

In its connection with ancient history, long before the conquest of
Jebus by David, the northern summit of Olivet had, it would seem,
under the name of Nob, been selected as the seat of the tabernacle
after the destruction of Shiloh and the loss of the Ark. Close
within sight of the unconquered fortress of the Jebusites, the
worship of Israel was there conducted during all the earlier years
of Saul, and even after the destruction of the sanctuary by his
violence, the sanctity of Olivet was respected. David, before the
Temple was built, was accustomed to worship God at the top of
Mount Olivet.

It was also the spot where the sacrifice of the red Leifer was
performed, as the only sacrifice which was to take place out-
side the camp in the wilderness; it was by analogy excluded from
the Temple courts, and was celebrated on the summit of Mount
Olivet.

It was by the “ascent of the Olives ” that David went up on his
flight from Jerusalem to Machnaim, at the news of Absolom’s
revolt. It was at the top of the mount he met Chushai, and had
his last view of the rebellious city. It was a little away past the
top that he encountered Siba and the asses laden with provisions.
In fact, all the mournful procession, as narrated in the 2nd book of
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Kings,* in all its stages of ascent and descent, is the most remark-
able event in the earlier history of the Mount of Olives.

The last glory of this place belongs not to the old dispensation,
but to the mew. ¢ Contrast the blank which Olivet presents
to the Jewish pilgrims of the middle ages, only dignified by the
sacrifice of ‘the red heifer, and the vision, too great for words,
which it offers to the Christian traveller of all times as the most
detailed and most authentic abiding place of Jesus Christ,

“ It is useless to seek traces of His presence in the streets of the
since ten times captured city. It is impossible not to find them in
the free space of the Mount of Olives.”{

The Brook Cedron—This is a stream, or ravine, in the valley
cast of Jerusalem, between the city and the Mount of Olives, and
which discharges itself into the Dead Sca. It has generally but
little water, and often nonc; but after storms.or heavy rain it
swells and runs with much impetuosity, as Calmet tells us. Itis
snfd that water was running in that ravine in our Lord’s time, but
that now the stream runs underground, and breaks out as a
fountain lower down. ‘

I'his valley, according to ancient tradition, is identical with the
valley of Josaphat, or of the Divine Judzment, and has been long
vepuded, Both by Jewish and Christian pilgrims, as the destined
weene ol the judgment of the world.  As to the import of the
e Cedron, various conjectures are made, It is not true that it
takes its name from eedars, as cedars were not found growing
there,  Josephus says that Solomon planted cedars in many parts
of Judea, but not in this valley. Looking to the root of the
Tlebiew name, it signifies a dark and gloomy valley, either designed
1o characterize the turbid character and violent flow of its waters
4t o mere winter torrent, soiled and swollen by the heavy rains,
and simeharged with mud and gravel ; or, as Baring Gould says:
“ 11 s, indeed, a gloomy valley ; the sun only shines into its

* Ch. xv. and xvi. t Stanley’s ‘* Sinai and Palestine.”
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bottom at a quarter past ten on the shortest day, that is three hours
after it has been shining in Jerusalem, and in like manner the
darkness settles into its depths three hours before it is nigﬁt in
Jerusalem.”

“ Two incidents render this valley remarkable, and are associated
with it above all others :—r1st. When David, the greatest of the
kings of Israel, betrayed by his own friends and abandoned by his
own people, was driven from his throne, /i passed over the Brook
Cedron, and went up by the ascent of Mount Olivet, and wept as he
went up (2 Kings, xv. 23-30). 2nd. David’s Son and David’s
Lord, the great Messiah, when about to be delivered into the
hands of His enemies by one of His own Apostles, and to be
deserted by all the rest, went over the Brook Cedron, and up to
thesMount of Olives beyond it, where He endured the agony in
which His soul -was exceeding sorrowful even unto death” (i7a
Imperial Dict.).

Gethsemani—This garden is on the side of the Mount of
Olives. The name is compounded of two Hebrew words, signify-
ing ¢ oil-press.” It was so called on account of its being the place
where oil from the olives growing in the neighbourhood was wont
to be made. It is the place made sacred and memorable by the
last sufferings of Christ. All that we learn from the Gospel history
of this locality is, that Gethsemani was a garden—Dby which is pro-
bably to be understood an orchard—-on the farther side of the
brook; and somewhere about the foot of the Mount of Olives. The
traditional site fixed on, it is supposed at the visit of St. Helena, the
mother of Constantine, in A.D. 326, places it a very little beyond
the Cedron, and quite near the Church of the Blessed Virgin,
alleged to have been built over her tomb.

Dean Stanley gives us a description of the present state of the
locality :—*“ The Garden of Gethsemani is now enclosed,and in it
are pointed out some traditional sites, such as the “ Grotto of the
Agony ;” the “ Rocky Bank of the Apostles ;” the Zerra damnata of
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the betrayal. There are also eight olive trees, which, by their
manifest difference from all the others on the mountain, have
always struck even the most indifferent observers. They are now
indeed less striking, in the modern enclosure built round them by
the Franciscan monks, than when they stood free and unprotected
on the rough hill side; but they will remain, so long as their
already protracted life is spared, the most venerable of their race
on the face of the earth ; their gnarled trunks and scanty foliage
will always be regarded as the most affecting of ‘the sacred
memorials in or about Jerusalem ; the most nearly approaching to
the everlasting hills themselves, in the force in which they carry us
back to the events of the Gospel history.”*

Having given the description of the localities sufficient to form
an idea of them, we have now to follow our Saviour, and consider
His sorrow and prayer in the garden,

Christ,-on leaving the supper-room, goes out with His eleven
Apostles through the east gate of the city, and descends the steep
path to the bottom of the valley ; He crosses the Brook Cedron
and enters the Garden of Gethsemani, whither he had often before
led His Apostles. Suddenly his soul is overpowered with grief.
“His human nature experiences, as it were, a suspension of that
beatitude which results from its union with the Divinity. This,
His humanity, will be interiorly supported, even to the very last
moment of His Passion, but it must bear everything that it is
possible for it to bear.”t

Jesus began #o fear, to be sorrowful, and to be sad. Cepit pavere
ledere, contristart et mestus esse.

11¢ began to fear. . Our first parent began to fear when he heard
the voice of God calling him in the Garden of Eden : Adam, where
art thou? Tle answered, filled with fear: 7 have heard thy voice in
L'aradise, and I feared. In atonement for Adam’s sin and its con-
requences, Jesus, the second Adam, now walking in another garden,

* ¢ Sinai and Palestine.” { ¢ Liturgical Year.”
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that of Gethsemani, fears. The causes of this fear are not difficult
to understand, when we remember that it was a night of so much
sin, of spiritual darkness and misery, a night of treachery and
wickedness. There was no one there to comfort or assist our
Saviour, and for these reasons He might well have used the words
of holy Job :* A4z this my heart trembleth, and is moved out of its
place.

Hebegan to be sorrowful and o be sad. Ceapit contrisiari et mestus
esse.  Great was the sorrow and sadness of Christ in the Garden
of Gethsemani. It was great, (1) by reason of its material
object, namely, the sins of men; (2) by reason of its formal
object, namely, the knowledge which Christ had of the malice of
sin and the offended majesty of God ; and (3) by reason of the
principle from which that sorrow proceeded, namely, Christ’s in-
finite love for us and for His Father. No other ever loved so
much or sought His Father's glory with so much zeal. Hence,
Christ, with the clear Divine vision which He had, at the sight of
the number of those that would be lost ; at the sight of all living
human beings, and especially those around Him who were per-
secuting Him to death ; at the sight of the future ; His Passion
the next day; His abandonment that night—IIe, Christ, utters
those words of intense suffering: My soul is sorrowful even unto
death ; stay you here, and waitch with me.

He leaves them, and goes to a grotto which is about a stone’s
throw distant. Even to this day it exists, perpetuating the memory
of that terrible event. And /e was withdrawn away from them a
stoné's cast. The Latin word awulsus signifies the effort which our
Saviour made to withdraw from them at that moment, for His love
for them was greater than the love of any other being. And this
may be contrasted with the separation of our souls from God
caused by sin.

The Prayer of Jesus to His Father.—Father, all things are

* xxxvii. I.
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’

possible to thee. Remove this chalice from me; but not what I will,
but what thou wilt. No, it is not now possible that it should
be removed. It is now necessary. The chalice cannot pass
away, unless man perish and God continue to punish with a two-
edged sword ; unless the angels withdraw their help, and the
devils reign, and heaven’s gates remain closed. Jesus, who wept
over Jerusalem and over the tomb of Lazarus, and had pity on the
multitude when they had no bread, now weeps tears of blood for
us, and His mercy prevails.

Christ, as our Creed tells, had two wills, as He had two natures,
divine and human. The human will shrank from death, but con-
formed itself to the divine will, which urged its necessity.

We acknowledge in that one person of Christ two voices ; one
of fear, the other of love. Fear wishes the chalice to pass, but
love desires to drain it to the dregs.” Fear says: Futher, if it
be possible, let this chalice pass from me. On the other hand,
when the decree of the Holy Trinity is proposed to Him, and with
it the thought of His glorious resurrection, the desire of the angels,
the Tunentations of the holy fathers, the salvation of men, and,

finally, the will of 1Tis heavenly Father, Jove cries out, and says :—

Not my ottty but thine be done.  Not as I will, but as thou wilt.
Teowe, atter the example of Christ, ask what is the will of our

heavenly Father, our Saviour will answer us in the words : ¢ And

thin i the will of my Fathery that sent me; that every one who
neeth the Son, and believeth in him, may have everlasting life, and
1 will raise him up on the last day.”

The Agony and Sweat of Blood—Whilst praying, a sweat of
blood flows from Iis body and Dbathes the ground. It is not
merely a swooning, it is an agony, that He suffers. There was a
two-fold agony of our Saviour in His Passion—an agony of mind
in the garden, and an agony of body on the Cross.

‘I'he agony of mind was occasioned by the mental struggle (1)
between the God-man. and death; (2) between the greatest joy
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and the greatest sorrow, that is, the beatific vision (which His soul
always possessed) and the present darkness of His soul; (3) be-
tween the soul and body of Christ when about to be separated by
death.

As to the sweat of blood, the Evangelist does not say precisely
that the sweat was of blood, but that it was blood-like in its drops.
-It has, however, been generally understood that the excessive
torture of the mind produces a sweat of blood. Several instances
of such exudations of blood have been known to take place. (See
D. W, Stroud’s “ Treatise on the Physical Causes of the Death of
Christ.”)

Christ, after His agony, again accepts the chalice prepared for
Him. ‘But what a chalice! every pain that body and soul can
suffer ; the sins of the whole world taken upon Himself, and crying
out vengeance against Him ; the ingratitude of men, many of
whom will make His sacrifice useless. Jesus has to accept all this,
and at the very time when He scems to be left to His human
nature. The power of the Divinity, which is in Him, supports
Him ; but it does not prevent Him from feeling every suffering,
just as though He had been mere man. ~He begins His prayer by
asking that the chalice may be taken from Him; He ends it by
saying to His Father : Nof my will, but thine be done*

Twice He returns to His disciples, whom He had asked to watch
near Him, but each time finds them asleep. At length He speaks
to them, saying : Slecp ye now, and take your rest. Behold the hour
is at hand, and the Son of man shall be betrayed intv the hands of
sinners.

Then, resuming the energy of His divine courage, He adds:
Rise, let us go ! Behold he is at hand that will betray me.

We may appropriately conclude this chapter with the lesson
read in the Tenebra Office for Maunday-Thursday, and taken from
the Lamentations of Jeremias:—

* ¢ Liturgical Year.”
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“ Aleph. How doth the city sit solitary, that was full of people !
How is the mistress of nations become as a widow ; the princess
of provinces made tributary !

“ Beth. Weeping, she hath wept in the night, and her tears are
on her cheeks ; there is none to comfort her among all them that
were dear to her; all her friends have despised her, and are be-
come her enemies.

“ Ghimel. Juda hath removed her dwelling-place because of her
affliction, and the greatness of her bondage. She hath dwelt
among the nations, and she hath found no rest; her persecutors
have taken her in the midst of straits.

 Daleth. The ways of Sion mourn, because there are none that
come to the solemn feast, All her gates are broken down; her
priests sigh ; her virgins are in at’ﬂfction, and she is oppressed with
bitterness.

“ He. Her adversaries are become her lords; her enemies are
enriched, because the Lord hath spoken against her for the multi-
tude of her iniquities. Her children are led into captivity before
the face of the oppressors.”

These lamentations, in their /Zi#eral sense, refer, as is evident, to
the ruin of the city of Jerusalem; but in their spiritual sense they
are the lamentations of the Church militant, and of Christ Himsel/,
on account of the innumerable evils introduced by sin into the
world, and the spiritual ruin of souls. It is for this reason that the
Church, during Holy.Week, in order to celebrate the bitter sorrow
of Christ, immolated for our sins, adopts the mournful chants of
Jeremias. The prophet considers the misery of the city, and
seeks its cause. He discovers that the cause is its sins. He
supplicates God for mercy, and introduces Jerusalem, humbly
offering her supplications.

To understand the lamentations in the spiritual sense as the
wailings of the Church, and of Christ Himself, over the sad and
mounful effects of sin, it is to be remarked :—
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1. That Jerusalem oppressed by Nabuchodonosor is a prophetic
figure of the future destruction of the Jewish nation, on account of
the crime of deicide perpetrated in the death of Christ,

2. Jerusalem devastated mystically represents the human race
lost by the sin of Adam and the deceit of the devil, and its falling
away from original justice and innocence, and the loss of beatitude.

3. It also represents the Christian soul consenting to mortal
sin, and thus, having lost justice and the kingdom of God, brings
itself under the dominion of Satan, whose state is far more
miserable than that of the terrestrial Jerusalem.

4. Jerusalem desolate is a figure of the Church militant, as
oppressed by her persecutors and the sins of her children. She
does not suffer ruin, but sorrow and desolation.

5. Finally, the prophet himself mourning is a figure of Christ
suffering, whose affections, and the bitterness of whose sorrow he
expresses as if he would understand the sighs, the words, and the
lamentations coming forth from the soul of Christ during His bitter
agony, when He accepts the chalice of His Passion.

The lesson concludes with the following supplication and the
responses :—

“Jerusalem, Jerusalem, be converted to the Lord thy God.

“ . He prayed to His Father on Mount Olivet : Father, if it
be possible, let this chalice pass from me. The spirit is willing,
but the flesh is weak. '

“ V. Watch, and pray that ye may not enter into temptation.
The spirit indeed is willing, but the flesh is weak.”

CHAPTER V.
THE BETRAYAL.

Jupas, who betrayed Him, knew the place where Jesus was
accustomed to spend the night in prayer with His disciples. Very
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likely, on that same night he made enquiries about this at the Last
Supper, so that he might the more securely accomplish his design.

Whilst Jesus was yet speaking to His disciples, saying to them :
(Mt.) Rise, let us go: behold ke is at hand that will betray me
beliold Judas, one of the twelve, came, and with him a great multitude
with swords and clubs, sent from the Chicf-priests and Ancients of the
people.  St. John says that they came with lanterns and torches and
weapons.

(L.) Judas went before them. (Mt And forthwith coming to
Jesus, said : Hail Rabbi! and he kissed him. (M.) And he that be-
trayed him had given them a sign, saying : Whomsoever I shall kiss,
that is ke ; lay hold on him, and lead him away carefully. When,
therefore, Judas had kissed Him : (Mt.) Jesus said to him : Friend,
whereto art thow come? (L.) Judas, dost thou betray the Son of man
with a kiss?

In order to kiss Jesus, Judas preceded the crowd a little way,
as if he did not belong to that party. After the kiss, he fell back
and joined it. (J.) Jesus, therefore, knowing all things that should
come upon him, went forth and said to them : Whom seek ye?  They
answered him: Jesus of Nazareth. Jesus saith to them : I am he.
And Judas also, who betrayed him, stood with them. As soon, there-
Jore, as he had said to them, I am he, they went backward and fell lo
the ground. Again, therefore, e asked them : Whom seek ye? And
they said: Jesus of Nazareth. Jesus answered : I have told you that
I am he. If, therefore, you seek me, let these go their way. (L.) Zhis
is your hour, and the power of darkness. (Mt.) Then they came up
and laid hands on Jesus, and held him. And behold one of them that
were with Jesus (Simon Peter, as St. John tells us), stretciing forih
his hand, drew out his sword, and striking the servant of the High-
priest (whose name was Malchus, according to St. John), cut off /iis
ear (his right ear, according to St. Luke). (L.) But_Jesus, answer-
ing, said : Suffer ye this far. And when he had touched his ear, he
healed it (M) Then Jesus saith to Peter : Put up again thy sword
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into its place ; for all that take the sword shall perish with the
sword. (J.) The chalice which my Father hath given me, shall I not
drink it?. (Mt.) Thinkest thou that I cannot ask my Father, and he
will give me presently more than twelve legions of angels? How
then shall the Scriptures be fulfilled, that so it must be done?

After this, Jesus, addressing the Chief-priests, the magistracy of
the Temple, and the seniors and the multitude, said to them:
(Mt.) You are come out as it were to a robber with swords and clubs
lo apprehend me. I sat daily with you teaching in the ltemple, and
you laid not hands on me. Now all this was done that the Scrip-
tures of the prophets might be fulfilled. Then the disciples, all leaving
him, fled.

(J.) Then the band and the tribune, and the servants of the Jews,
took Jesus and bound him.

The history of this part of the Passion is given by the four
Evangelists in terms that are harmonious throughout, although
each of them contributes something special to make the account
complete.

In Holy Scripture, mention is made of four celebrated men
of the name of Judas:—1. Judas, the fourth son of Jacob and
Lia (Gen. xxix, 35), who saved his brother Joseph from death.
He received the special blessing from Jacob, and became the
patriarch and father of the Jews. 2. Judas Machabeus, the son
of Mathathias, who was valiant and strong from his youth up, and
who was constituted by his father the High-priest of the Jews, and
their leader in war (1 Mac, ii. 65, 66). 3. Judas, the Apostle,
called Thaddeeus, and invoked under that name in the Litany of
the Saints. He was the son of Alpheus (Mt. x. 3) and of Mary
(xiii. 55). He was the author of the seventh of the Catholic
epistles. 4. Judas Iscariot, who betrayed our Saviour.

Itis of this last that we have now to speak. He was called
Iscariot, because he was a native of the town of that name
(Iscarioth). Some say that he was descended from the tribe of
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Benjamin, Others, that he was from the tribe of Ephraim. From
the Gospels and the Acts we learn that he was (1) the son of
Simon (St. John vi. 72). 2. That he was the disciple and be-
trayer of Christ (St. Luke vi. 6), and prevaricator, who fell away
from the Apostolate (Acts,i. 25). 3. That seeing Jesus con-
demned, he ‘was led by false repentance. He returned the thirty
pieces of silver, saying : 7 kave sinned in betraying innocent blood,-
and going, hanged himself with a rope, and, being hanged, burst
asunder in the midst (St. Matt. xxvil. 3-5).

Concerning this man Christ prophesied, first, his condemnation,
in the words: None of them (the Apostles) perisheth except the
son of perdition (Judas).* Secondly, his betrayal: One of you
shall betray me; and other texts, as quoted above. Thirdly, his
sinfuluess : You are clcan, but not all.t For He knew who it was
that would betray Him.

It was one foul passion in which he indulged that brought Judas
down even into hell by reason of his guilt, That passion was
covetousness. It does not seem a strong passion to produce
grave consequences ; but the registers of crime show numerous
cases in which motives apparently trifling have led to most dread-
ful deeds. Murder has been committed through jealousy, or for
the sake of some insignificant gain. Slight affronts have instigated
-those who were not of a very passionate temperament to violent
deeds, and to inflict a death-blow.

In the betrayal proceeding from, or as a consequence of the
passion which devoured him, we find the following sins, all of
which Judas was guilty :—Avarice, infidelity, sacrilege, simony,
despair, suicide, hypocrisy, robbery ; because, as St. John says, Je
was a thief.}

The seven circumstances of 2 human act are found in a remark-
able manner to the betrayal :—

Quis. Who was it that betrayed our Lord? An Apostle and

* St. John, xvii. 12, % St. John, xiii. 10. } St. John, xii. 4.
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disciple. He is thus mentioned in the list of the Apostles: And
Judas Iscariot, who also betrayed him.

Quid. Whom did he betray? The only-begotten Son of God.
The betrayer afterwards, in his remorse and impenitence, acknow-
ledged his guilf, when he said : 7 Zave sinned in betraying innocent
blood.

Ubi. Where did the betrayal take place? In the Garden of
Olives, the place of prayer: And a Ahymn being sung, they went out
into Mount Olivet.

Quibus auxiliis. Through whose help? A great multitude :
As he yet spoke, behold Judas, one of the twelve, came, and with him
a great multitude with swords and clubs, sent from the Chief-priests
and the Ancients of the people.

Cur. Why, or through what motive? Covetousness or avarice :
What will you give me, and I will deliver him up fo you?

Quomodo. In what manner? With swords and clubs : Hold Zim
Jast, he tells them, and lead him away cautiously.

Quando. On the first day of the Azymes, when the Jews
immolated the Paschal lamb, at night. The betrayal was a work
of darkness.  Z%is is your hour, says our divine Lord. Euvery one
that doeth evil hateth the light.

Taking the circumstances of Christ’s arrest in order, we have to
consider, in the first place, the great multitude that came with
Judas to capture Him.

While Jesus was speaking His last words to His disciples, a
numerous body of armed men enter the garden, with torches in
their hands—a cohort of soldiers. A cohort was the tenth part
of a legion, and numbered 500, or at least 300 soldiers. It is said
that this body was made up ofthe Jewish Guards, who were kept
employed in connection with the Temple, and the Roman soldiers.
The procession may be supposed to be arranged in the
following manner :—The Roman troops, the Jewish Guards,
accompanied by the princes of the people; the Chief-priest, the
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Scribes and Pharisees, and a great multitude of the populace. With
Judas at their head, they pass tilrough the city gates, they cross the
Brook Cedron, and ascend the declivity on the opposite side, and
go towards the place where the eight Apostles are trembling with
fear and sorrow. These, seeing the approach of the soldiers, and
hearing the noise of the multitude, fly for refuge to their Lord and
Master, whom they find wiping away the sweat of blood, near the
place where He had suffered His agony, standing by the three
Apostles, whom He is wakening from their sleep.

And as he was yet speaking, behold a great multitude approached,
and fuduas, one of the twelve, went before them.

Judas gives them a sign by which they should know Christ. 4z
Jorthiith coming to Jesus, said: Ilail, Rabdi, and he kissed him.
The betrayal is thus made by a profanation of the sign of friend-
ship.  Judas, dost thou betray the Son of man with a kiss ? “ These
picreing words,” says the author of the ¢ Liturgical Year,” ¢ should
have made the traitor throw himself at his Master’s feet and ask
pardon; but it was too late—he feared the soldiers.” ¢ Judas
crroneously imagined that the thought which he bore in his mind
was profoundly concealed from all. And in truth, it was concealed
from the eyes of his fellow-disciples up to the last ; but the Lord
Flimself saw his plan gradually ripening, and never disguised from
Judas that his heart was read. Ile said to him before : Wihat tiow
dost, do quickly; and now, when Judas kissed him, He said:
Judas, dost thou betray the Son of man with a kiss?’* Judas
betrayed our Lord with a kiss ; so did Joab kiss Amasa when
about to stab him.t So did Nero kiss his mother when he ordered
her to be murdered.

T'he author of the “ Holy Court,” speaking of the perfidy of this
Kiss, says: ¢ Judis makes use of the most holy things to betray
IToliness itself. e employs the kiss of peace to begin war; he
carries poison in his heart, and honey in his mouth ; he puts on

* ¢ Ilistory of the Passion,” by Steinmeyer. t 2 Kings, x. 9, 10.
E
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the spirit of Jesus to betray Him. This shows us plainly that
covetous and traitorous people are farthest from God and nearest
to the devil.”

It is remarked by some that this is the only instance on record
of our Lord having kissed anyone. It is, however, generally said
that it was the common manner of salutation amongst the Apostles,
and when they approached our Saviour they saluted Him in this
manner. He did not, on this occasion, refuse the kiss of Judas,
and our Lord’s kiss was the only recompense that the unfortunate
man was ever to receive.

The Scripture gives many examples of the kiss being used as a
sign of friendship ; but only three of its .being used by perfidious
and false friends.

Thus, true and special friendship was shown in the following in-
stances i—

1. Laban, embracing Jacob, and heartily kissing him, brought
him into his house (Gen. xxix. 13).

2. Moses kissed Aaron on Mount Horeb (Exod. iv. 27).

3. Moses went out to meet his kinsman Jethro, and worshipped
and kissed him, and they saluted one another with words of peace
(Exod. xviii. 7).

4. Samuel,took a little vial of oil, and poured it upon his (Saul’s)
head, and kissed him, saying : Behold the Lord hath anointed thee
(t Kings, x. 1).

5. David kissed Absalom after he returned from exile (2 Kings,
xiv. 33).

In the Acts of the Apostles (xx. 37) it is mentioned that the
faithful of the Church at Ephesus, falling on the neck of Paul, they
kissed him. And in the parable of the prodigal son, it was with a
kiss that his father received him. He fellupon his neck and kissed
him (St. Luke, iv. 20).

The thrée examples of the kisses of perfidious friends are :—
(1) And Joab said to Amasa: God save thee, my brother. And
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he took Amasa by the ckin with his right hand to kiss him. But
Amasa did not take notice of the sword which Joab had, and he struck
him in the side, and shed out his bowels to the ground, and gave him
not a second wound, and ke died (2 Kings, xx. 9).

The second case of similar perfidy, although the kiss is not
expressly mentioned, is that recorded in the second book of
Machabees (iv. 34): Andronicus went fo Onias, and gave him his
right hand, with an oath (in token of friendship), and (though ke
were suspected by him ) persuaded him to come forth out of the sanc-
tuary, and immedialtely slew him without any regard to justice.

‘T'he third was the case of Judas, as above narrhted.

et us Tearn from these examples to beware of false friends, who
flatter and fawn upon us only to deceive and betray us.

Take the world as the generic name for them. “ O perfidious
world, there is no security against thy deceits,” St. Augustine
exclaims,  “ O traitor world, that promises everything good, and
gives everything evil.  You promise life, and you give death ; you
promise joy, and you give sorrow ; you promise rest, and you give
confusion; you promise to stand, and you soon fall away.” '

2lis Tonemies jall to the Ground.—The servants of the High-
priest cannot lay hands ont Jesus unless He, their Victim, permit
them to do so.  With one single word He cast them prostrate on
the ground,  That word was: Zye sum—7 am. In the Douay
Bible it is translated: 7 am /e, It is supposed that it was the
1lebrew name of God which Christ here made use of. 7 am who
am—that name which was only to be pronounced by the High-
priest in the Holy of Holies. At hearing it the soldiers and entire
crowd, together with Judas, go backward, and fall to the ground,
not in mockery or derision, as some suppose, but through the real
divine power which Christ desired to manifest before aliowing
them to take and bind Him.

Lo sum—I am. This expression contains the compendium of
all God’s perfections. It only applies to Him to whom all power
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is given in heaven and on earth, and who in the beginning created
the heavens and the earth. It belongs to Him alone in guo sunt
omnia, ex quo omnia, per quem omnia : Of him, and by him, and in
kim are all things.* It is as if He would say : “Iam your Father,
your Lord, your reward, your crown. I am He who for 4,000
years was expected Dy all nations and tribes and peoples of the
earth; the expected of nations; the Messias promised from the
beginning. I am He whom the Prophets foretold ; who for nine
months was confined in the Virgin Mary’s womb; who was laid
upon straw in the crib at Bethlehem ; who was baptized in the
Jordan ; who fasted forty days in the wilderness; who, after three
years preaching and teaching, and doing good to all men, am now
betrayed by one of my own disciples, and delivered up to the
gentiles, /o be mocked, scourged and crucified.”

I shall now speak only briefly of the other incidents of this
portion of the Gospel narrative. They take our Lord and bind
Him. They bind Him who alone was free, and who came to
liberate those who were in bondage. Thereupon St. Peter defends
Him. He drew his sword,and cut off the ear of Malchus, one of

- the soldiers. Jesus then and there proved His divine power by
restoring the ear, and healing the wound before all the multitude.
Some say that this Malchus afterwards became converted, and
professed the Christian faith. Others say that he was the soldier
who inflicted the blow, or struck our Saviour in the face, in the
hall of the High-priest. But these are only suppositions., One
thing is, however, certain about him, on the awghority of the
Evangelist, St. John, that is, that he was one of the servants of
the High-priest, and Benedict XIV. thinks that he was Annas’
servant.

Our Lord, after healing the ear of Malchus, commanded St.
Peter to put his sword into its place: "For all that take the
sword shall perish with the sword, &c.

* Rom. xi. 36.
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A little before this, St. Peter, by word, tried to dissuade Christ
from enduring His Passion : Lord, this shall not be fo thee; and
then his word received the severe rebuke : Get t/iee behind me, Satan ;
thou art a scandal fo me. Now, his interference by act is severely
reproved, and he is reminded how far he was from understanding
the mind of God by the words: Zhinkest thou that I cannot ask
my Father, and he will give me presently twelve legions of angels?
Lot then shall the Scriptures be fulfilled?

Then all His disciples #elicto o abierunt— Then a/l His dis-
ciples, leaving Him, went away. St. John Chrysostom says, that
St John the Tvangelist did not run away with the others, or like
them, and therefore some exception may be understood when the
Seripture says omnes, all. Maldonatus, however, and others with
him, teach that there is no reason why it should not be taken in
its fully literal sense—that all of them went away at first; but SS.
Peter and ]ohri, as appears from the Scripture, must have returned
immediately and followed afar off : Simon Peter followed Jesus, and
another disciple.

T'here is only one other incident to be mentioned here, and I
refer to it because it is singular and remarkable, It is narrated
only by St. Mark, and it is: That after our Lord was taken, a
young man followed, Aaving a linen cloth cast about his naked body ;
some of the multitude laid hold of him, dut he, casting off the linen
cloth, fled from them. Some think that this young man was St.
James, the relative of our Lord ; others, that it was St. John ; others,
that it was St. Mark himself ; and others, that he was from the house
where Jesus had eaten the Paschal supper, or a young man from
some neighbouring hamlet, who, on going to sleep, heard the noise
of the soldiers and the shouts of the people, and hurried to the
place to see what was going on. This incident serves.to show us
the state of confusion and excitement that prevailed in the neigh-
bourhood on that dreadful night. His indiscreet curiosity brought
him there to see, to hear, and to know. Thus he fell into danger.
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But he was set free, or freed himself, not so much because of in-
attention, or pre-occupation, or indulgence on the part of the Jews,
but only through the special protection of Christ, who did not
wish this young man to be involved in His diszrace. He did not
wish any person to suffer on this occasion but Himself, and hence
He secured the safety of His Apostles before He was taken and
bound.

St. Matthew concludes the history of the arrest of Christ with
the words : Now all this was done, that the Scriptures of the Prophets
might be fulfilled.

The author of the ¢ Liturgical Year ” thus concludes his remarks
on the devotions of Maunday Thursday :—

“What a day is this we have been spending! How full of
Jesus’ love. He has given us His body and blood to be our food ;
He has instituted the priesthood of the New Testament ; He has
poured out upon the world the sublime instructions of His loving
heart. We have seen Him struggling with the feelings of human
weakness, as He Deheld the chalice of His Passion that was pre-
pared for Him; but He triumphed over all, in order to save ws.
We have seen Him betrayed, fettered, and led captive into the
holy city, there to consummate His sacrifice. Let us adore and
love this Jesus, who might have saved us by one and the least of
all these humiliations, but whose love for us was not satisfied
unless He drank to the very dregs the chalice He had accepted
from His Father.”

The same author gives the English translation of the following
beautiful Preface of the Gothic Missal of Spain, which will assist
us in our devotion towards the mystery we have been commemo-
rating :—

Illation—1t is meet and just that we should give thanks to
Thee, O holy Lord! Almighty Father! and to Jesus Christ thy
Son. We have been fostered by His humanity, exalted by His
humility, set free by His betrayal, redeemed by His blood, fed by
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T1is flesh. He, on this day, delivered Himself for us, and loosencd
the bonds of our sin. He showed to His faithful people the
riches of His goodness and humility, by deigning to wash the feet
of His very betrayer, whose hand He already perceived to be en-
gaged in his wicked deed. But what wonder that He, on the
eve of His voluntary death, when about to do the work of a ser-
vant, should take 6ff His garments: He who being in the form of
God had emptied himself? What wonder that He should gird
Himself with a towel, who, faking the form of a servant, was found
in the habit of man? What wonder that He should put water
into a basin, for the washing of the feet of His disciples, Who shed
His blood upon the earth for cleansing away the defilements of
sinners?  What wonder that with the towel wherewith He was
girt, ITe should wipe the feet He had washed, He that with the
flesh wherewith He had clothed Himself, had strengthened the
fect of them that were to preach the Gospel? Before girding Him-
sell with the towel, He took off the garments He wore ; but when
ITe took the form of a servant, and emplied Limself, He laid not
aside what He had, but assumed what He had not. When he
was crucified, e was stripped of His garments, and when dead
was wrapped in linen : and Iis whole Passion was a purification
of them that believe.  When, thercfore, e was on the eve of His
sullerings, Ie prepared for them by benefits, given not only to
them for whom He was about to suffer death, but even to him
who was about to betray Him unto death. Such, indeed, is the
importance of humility to man, that the very majesty of God
taught it him by His own example. Proud man would have been
for cver lost, had not the humble God found him; and thus, he
that had been ruined by the pride of the seducer, was saved by the
humility of the most loving Redeemer, to whom deservedly all the
angels and archangels cry out daily without ceasing, saying with
one voice, ‘ Holy ! Holy! Holy !"”
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CHAPTER VL
JEsus BROUGHT BEFORE ANNAS.

AFTER Jesus was taken and bound, (J.) Zhey led him away to
Annas first. (L) But Peter followed afar of, and so (].) did
another disciple, and that disciple was known fo the High-priest
(Annas), and went into the court of the Iigh-priest. But Peter
stood at the door without. The other disciple, therefore, who was
known to the High-priest, went out and spoke to the portress, and
brought in Peter. Now the servants and ministers stood al the fire
of coals, because it was cold, and warmed themselves. After Peter
entered and was warming himself with the ministers: (M.) Z%e
maid that was portress saith to him : Art not thou also one of this
man's disciples?  He saith, I am nol. This was the first denial of
St. Peter, which I give as having taken place in the house of
Annas. And after this first denial, (M.) Ze went forth before the
court, and the cock crew.

Christ, standing before Annas, was interrogated by him (J.)
concerning his disciples and his doctrine. 'To his questions Christ
answered: (J.) £ have spoken openly to the world. I have always
laught in the synagogue and in the lemple, whither all the Jews
resort, and in secret have I spoken nothing. Why askest thow me?
Ask them who have heard what I have spoken unto them; behold
they know what things I have said.

Hearing this answer given with all respect by our Saviour, (J.)
one of the servants standing by gave Jesus a blow, saying : Answerest
thou the High-priest so? Jesus answered him: If I have spoken
evil, give testimony of the evil; but if well, why strikest thou me? *

All these events I give here as having taken place in the house
of Annas.

* St. John, xviii..13-23.
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Then (J.) Annas sent him bound to Caiphas, the High-priest,
(Mt.) where the Scribes and Ancients were assembled, and Peter fol-
lowed lim afar off, even lto the court of the High-priest; and going
in, he sat with the servants, that ke might see the end; or, as St. Mark
has it, ke sat with the servants at the fire, and warmed himself.

In this portion of the Gospel history, it is necessary to estab-
lish the order of events, as far as possible, and to assign some
reason for the order adopted. SS. Mark and Luke say that after
the agony and the arrest in the garden, Christ was brought by the
Jews to the High-priest, or to the High-priest’s house, without
indicating the name of the High-priest.

SS. Matthew and John agree in saying that Christ was brought
before Caiphas, the High-priest, who was the pontiff of that year.
Only St. John says that Christ was brought before Annas first
(Ch. xviii. 13), and in verse the 24th of the same chapter, he says
that Annas sent Him bound to Caiphas. St. John also tells us
who Annas was, and who Caiphas was. Annas, he says, was
father-in-law to Caiphas, who was the High-priest of that year;
and Caiphas was ke who had given counsel that one man should die
Jor the people. These particular references of St. John should be
kept in mind as well as the Gospel narrative in the solution of the
following question :

The question is, whether those things which St. John narrates
in the eighteenth chapter of his Gospel, from verse the 15th to the
23rd, inclusive, took place in the house of Annas, or in the house
of Caiphas. The question is controverted; but I consider that
the clearest and simplest solution of the question is tolet St. John's
narrative remain as it is, and allow that those things mentioned in
it happened as in the order given by him. That is, in the house
of Annas, Jesus was examined concerning His disciples and His
doctrine, and received a blow on the face. I have also placed the
first denial of St. Peter during the time that Christ was before
Annas, and in this I follow the order given by Ludolph, the Saxon,
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who says: “The more common opinion is, that the threefold denial
began in the court of Annas, and ended in that of Caiphas. And
this seems evident from the text of St. John, who, although he
makes no mention of Caiphas, but only of Annmas, puts first one
denial, then the questions which Annas asked Christ, and lastly
goes -on to the other two denials which took place afterwards in
the court of Caiphas. And it may have been that John was known
to both High-priests, and brought Peter into the house of each, in
the manner explained above, when Annas sent Jesus bound to
Caiphas.”™*

To remove objections to this theory, I may give the following
further explanation. Let the words, wlhe was fatherin-law o
Caiplas, to the end of the 14th, be left out here, and joined to the
24th verse after this manner: 4nd Annas sent him bound to Caiphas,
Jor Annas was father-in-law to Caiphas, who was the High-priest
that year; but Caiphas was he who had given counsel, &c.,—
according to this arrangement it would be clear that all these
things happened in the house of Annas, which St. John narrates
from verse the 15th to the 23rd, inclusively ; and that all the rest
narrated by the same Evangelist, from verse the 25th to the 27th,
happened in the house of Caiphas. I find this explanation given
by some authors, but I do not see any necessity for making such
a change ; by leaving the narrative as it is, in the order of the
Evangelist, it would bear the same meaning throuzhout. For the
words, /e was father-in-law to Caiphas, &c., to the end of verse
14, are said by the Evangelist in anticipation, or by way of paren-
thesis, and not that those things which Le narrates from verse 15th
to the 23rd, inclusive, should be considered as taking place in the
house of Caiphas, for in verse the 24th he says that Annas sent
him bound to Caiphas. .

The conjecture that Annas and Caiphas occupied the same
palace seems plausible, but it does not solve any difficulty, because

¥ ¢ Matins,” p. 123.
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it still remains to be answered why Clrist was not brought before
Caiphas, who gave the order for His arrest, and who had the
proper authority to examine His cause; and also, the fact that
Annas sent Him bound to Caiphas is against the supposition that
both pontiffs were in the same place at the time.

The further difficulty, in verse 19 of St. John, where it is
said the High-priest therefore asked Jesus—now Caiphas was
the High-priest—is explained thus. This points back' to the
statement, in verse 13, that Jesus was brought to Annas first;
and, further, Annas was the ex-High-priest, and was the chief
member of the Sanhedrim, and had, therefore, a higher
right to that title than had the other members of the
Council; and the other members, the heads of the priestly
families, were sometimes designated by the title apxtepers, High-
priest, as Annas is here. .Besides this, St. Luke, in his Gospel,
(iii. 2), as well as in the Acts of the Apostles, places him before
Caiphas. To keep matters clearly before the mind, I may here
repeat that the following three facts are given as having happened
in the house of Annas :—

1. St. Peter denies the first time. 2. Christ is interrogated con-
cerning His disciples and His doctrine. 3. He receives a blow
on the face by the servant of the High-priest.

After this digression, we may now return to consider the events
in their order.  And first, as tothe course or route taken from the
Garden of Olives to the tribunals of the High-priests.

The journey or route is thus described by Baring Gould : *—
“You know that the Garden of Gethsemani lay on the last slope of
the Hill of Olives,-almost immediately over against the Temple,
that occupies the rocky platform on the top of Mount Moriah.
The situation of the different parts of Jerusalem may be roughly
likened to a right-hand glove with a thumb sheath, but with all
the rest of the fingers together, as in some old knitted gloves and

* «Trials of Jesus,” Lect. 1.
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in those of children. Now, suppose the Temple to occupy the
place where comes the main joint of the thumb when the gloved
hand is held out flat, then the old town of Jerusalem occupies
the back of the hand, and further to the wrist the new town of
Bezetha, Where the fingers are, there was Mount Zion, and the
palace of Herod stood at the main joint of the little finger. A
deep ravine, called the Tyropwon Valley, represents the cleft be-
tween the thumb and forefinger, and a sort of spur of hill running
from Moriah, and called Ophcl, is represented by the thumb.
Now, the servants and soldiers would not take Jesus, when bound,
up the steep ascent by which He and His disciples had descended,
because that led to the town where the common people lived.
They would lead Him away to Zion, where were the palaces of the
great folk, Herod and the High-priest and Annas.!’

“To reach this part of the town, the band of those who held
Jesus moved down the valley Kedron, along the path on the east
side of the brook, till they reached the bridge near Absalom’s
pillar, which crosses the torrent by a picturesque arch about twenty
feet high. From the bridge the road winds up the hill Ophel,
which was occupied by the house of the Nethinim, or inferior
servants of the Temple (Nehemias iii. 36). Then they passed
through the dung-gate at the lowest point reached by the city wall,
in the glen of Tyropceon, which there opens to Siloam. This is
the traditional course taken, and it is that which appears most
probable. From this gate flights of steps led up to Zion (Nehemias,
ili. 15 & xii. 37). At the fountain gate, says Nehemias, that is the
gate leading to the pool of Siloam: Zhey went up by the stairs of
the city of David at the going up of the wall.

“Up the flight of steps, in the steep side of Zion, Jesus, the
Son of David, was conveyed into the city of David.”

Jesus is Examined before Annas—TIt is certain from St. John’s
Gospel that there was a kind of trial conducted before and by
Annas.
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Anmnas and Caiphas were alternately and successively High-
priests,  The former was fulfilling that office at the beginning of
Christ’s public ministry,’and again after the death of Christ. Thus,
in the Acts of the Apostles (iv. 6) it is said: And Annas, the
High-priest, asked (Peter and John) by what power, or in what
name, have you done this?

The latter, namely, Céiphas, was the High-priest of that year
when Lazarus was raised from the dead, and on account of which
miracle many of the Jews believed in Christ, and he is also the
High-priest during the Passion, as it was he who gave the advice
that one man should die for the people,

Annas was an old man, and a celebrated High-priest, who even
when out of office had much authority attached to his opinion
by the Sanhedrim. This was one of the reasons why our Saviour
was brought first to him. There never was a person who for a
longer period, and with a more influential sway, exercised the duties
in connection with the priestly office than this Annas. He had
been himself High-priest for upwards of twenty years, and no fewer
than five of his sons, and his son-in-law, Caiphas, successively held
this office, so that he could scarcely fail to be regarded as a sort of
perpetual High-priest; so far indeed as administration was con-
cerned, the virtual High-priest, whether he was actually in the
office or not.* This sufficiently explains why he should have been
called High-priest by St. Luke, and why so prominent & share
should have been ascribed to him in the history of the Passion.
Other reasons are also assigned for bringing our Saviour to Annns,
namely, that it was as a mark of respect paid to him, to show that
their plans for the capture of our Saviour succeeded, and to
satisfy his wish to see our Saviour, and to cross-examine Him in
person. Some say that our Saviour was led past the house of
Annas on His way to that of Caiphas.

There is one view of this incident taken by a German author +

* See Imperial Bible Dict. 1 Steinmeyer, ¢ The History of the Passion.”
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that ought not to be omitted. He says that it is probable that
even in the priestly family the destruction of Christ had been a
subject of consideration. The resolution adopted of putting Him
to death is to be traced back to the influence of Annas, whose age
and experience placed him at the head of the priestly class. The
judgment of Caiphas—it is right that one man should die jor the
people—embodied the views of his father-in-law. There was a kind
of preliminary process to be gone through before the formal judg-
nment, and Annas was the most fitting person to conduct it. It
was not, therefore, merely out of respect or curiosity that Christ
was Drought before Annas, but for some sort of preliminary in-
vestigation required by the law, and the questions asked by Annas
were concessions to the forms of law.

The High-priest interrogated Jesus about His disciples and His
doctrines.

First, as to His disciples—why He had gathered them
together ? or, believing Him to be an extraordinary man, he might
have thought, as Fr. Stanihurst, S.J., expresses it,* that He should
have selected His followers either from amongst the Stoics of
Zeno, or the Peripatetics of Aristotle, or the Academicians of
Plato, or from amongst the great orators of Athens. Why was
it, on the contrary, He had chosen men who were rude, uncultured,
and ignorant of all the sciences—of a low and abject condition
of life? He appears as the founder of a new religion, with twelve
fishermen instead of twelve Patriarchs, and seventy-two poor
disciples instead of seventy-two Seniors of the Old Law.

What a lesson for those who belong to the schools of learning in
the world | So many years and so much labour spent in acquiring
profane knowledze, and so little time and labour given by students
to the school of Christ! And we know that the wisdom of this
world is foolishness with God.” We may here say withi the pious
Thomas & Kempis: “ O God, who art the Truth, make me one

* Dei immortalis in mortali corpore patientis Historia,



with Thee in everlasting love. I am often wearied with reading and
hearing many things; in Thee is all that I will or desire. Let
all teachers hold their peace ; let all creatures keep silence ; speak
to me Thou alone” (Bk. 1, c. 3).

The High-priest asks Christ about His doctrine. The doctrine
of Christ must have been perfectly well known to him, as it was
to the Chief-priests and Scribes and Pharisees. Christ was preach-
ing and teachiﬁg openly and everywhere in Judea for the last
three years, and the High-priest must have heard of the doctrine
of Christ ; yet his question is an interesting and an instructive one,
the doctrine of Christ -was so strange and so much at variance
with the traditions and practices of the Jews.

How many there are always secking after profane knowledge,
and how few inquire sincerely into the doctrine of Christ. "The
author above quoted on this point reminds us that philosophers
ask about the doctrine of Porphyry and Aristotle ; physicians ask
concerning the doctrine of Galen and Hypocritus ; mathematicians
about Euclid and Archimedes, &c. ; but how few consider or care
about the doctrine or science of which Thomas & Kempis thus
speaks: ‘Indeed, a humble peasant who serves God, is better
than a proud philosopher who, neglecting Him, considers the
course of the heavens;” * and in another place he asks: «“ Quid
prodest alta de Trinitale disputare, si careas humilitate unde displi-
ceas Trinitati”—* What will it profit to discourse sublimely of the
Trinity, if you are wanting in humility, whence you displease
the Trinity.”

The doctrine of Christ, after His three years teaching and
preaching, must have been well known. A few of His sayings
will remind us of that doctrine :— '

Blessed are the poor in spivit, for theirs is the kingdom. Love
Your enemies, and pray for those who calumniate and persecuile you.
He who humbles himself shall be exalted, and he who exalls himsclf

* ¢ Imit. of Christ,” Bk, 1,¢. 2
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shall be humbled. Blessed are the clean of heart, for they shall see
God. Blessed are they th